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. — INTRODUCTION

Georgios Gennadios Scholarios’ (ca 1400-ca 1472)* On the difference of venial and
mortal sins? is part of his ethical-pastoral output.® In fact, the On the difference is a set of
notes (onue Ldoe L ¢)* composed for an unknown addressee.® The text is preserved in more
than twenty manuscripts, dated from the 15th until the 18th/19th centuries.®

The editio princeps was prepared in 1806 by Sergios Macraios’ (1 1819),% on the
basis of an unidentified manuscript.® In 1816, Prokopios Nazianzenos (born 1776/1777)%
edited a paraphrase of the text to post-Byzantine vernacular Greek under the title
ALdaokaAia  eUoUvomTtog Imepl OV  Bavaciuwv Kol  OUYYVWOTOV

* 1 would like to express my gratitude to Prof. Antonio Rigo (Venice), Assist. Prof. John A. Demetracopoulos
(Patras) and Dr. Marie-Hélene Blanchet (CNRS) for their useful remarks. This research is conducted under the
auspices of the TASTGCEP project, which constitutes part of the Thomas de Aquino Byzantinus project (see
infra n. 48). This project (TASTGCEP) has received funding from the European Union’s Horizon 2020 research
and innovation programme under the Marie Sklodowska-Curie grant agreement No. 703595.

Hereafter Summa Theologiae will be abbreviated as ST, 1/12 112¢/112 112¢/1112 respectively; g. stands for quaestio,
a. for articulus, arg. for argumentum, pr. for prologus, s. c. for sed contra and co. for corpus.

! For Scholarios, see PLP, n°27304; F.TINNEFELD, Georgios Gennadios Scholarios; M.-H. BLANCHET,
Georges-Gennadios Scholarios (vers 1400-vers 1472). Un intellectuel orthodoxe face a la disparition de
[’Empire byzantin (AOC 20), Paris 2008. For Scholarios’ date of birth and death, see M.-H. BLANCHET, ibidem,
p. 15-16.

2 GENNADIOS SCHOLARIOS, On the difference of venial and mortal sins (IZepl &iapopdc 1@V
oUyyvwoTdv Kol Bavaocluwv Quoaprnuétov  ouvtouov kal oapéc), ed. L.PETIT,
X. A. SIDERIDES, M. JUGIE, (Euvres complétes de Gennade Scholarios, 1V, Paris 1935, p. 274-284 (hereafter
abbreviated as On the difference).

3 According to F. Tinnefeld’s classification: cf. F. TINNEFELD, Georgios Gennadios Scholarios, cited n. 1,
p. 505-506.

4 Cf. ScHOLARIOS, On the difference, p.281%*%: TaGta pe&v mepl TV Oavacipev Kol
OCUYYVOOT®OV quoptnudtey amoosonue lwtal xabdAou.

5 Cf. ibidem, p. 282%3; .cUGvtopdv ool xal mepl aUTidV mapéyouev eidnolv, xal SL& ooU
101¢ évteufopévolqg.

6 See http://pinakes.irht.cnrs.fr/notices/oeuvre/2444/ (date of access: 20/03/2018); cf. also L.PETIT,
X. A. SIDERIDES, M. JUGIE (eds), Euvres complétes de Georges Scholarios, |, Paris 1928, p. XL.

" r'evadiou (Sic) &oxiemiokémou KwvoTavTiVoUumbAewg ToU ZxoAapiou, ALSaoKaAla
nepl TOV  Bavaciuwv, Kal OUYYyVwoT®dV duaptnudtov, in S. MACRAIOS, AiSaokaAla
gUoUvvontog ToU pakapliou Hatpidpxou KwvoTavTtivoumdoAewg ToU XxoAapiou 1j Nouog
EUayyeA kKOG év émiToufi capdc kol eUAnmrwg £xtebelg, Constantinople 1806, p. 63-80.

8 G. PODSKALSKY, Griechische Theologie in der Zeit der Tiirkenherrschaft (1453-1821), Munich 1988, p. 73,
n. 273.

® However, this cannot be identified with the manuscript used in Jugie’s edition, i. e. Paris, BNF, gr. 1289. See
L. PETIT, X. A. SIDERIDES, M. JUGIE, Euvres complétes, IV, cited n. 3, p. 274-284, apparat. crit., passim.

10 A, PAPADOPOULOS-KERAMEUS, AvdAekta TepocoAuutTikhc otaxvoioyiac, I, St. Petershurg
1897, p. 368, n. 1.
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quaptnudtwv,t adding also a phonetic transliteration to the contemporary Turkish
language.'? Lastly, in 1935, M. Jugie prepared the edition of the text'® on the basis of Paris,
BNF, gr. 1289 (Diktyon 50898), which preserves an autograph copy of the text by Scholarios
in ff. 130v-137".14

Macraios’ and Nazianzenos’ editions lack any mention to the sources of the On the
difference, while Jugie has traced only five sources, all of them Biblical.™ Yet, he remarked
that “la doctrine de Scholarios sur le sujet traité s’accorde en général avec celle des
théologiens catholiques”.'® More significantly, G. Podskalsky has noted that Scholarios has
drawn some material from Thomas Aquinas’ ST, 112 112" while J. A. Demetracopoulos has
recently remarked that there are some parallels between this text and Scholarios’ sermon On
almsgiving,'® which is based on certain passages of ST, 12 112.1° In the following pages, | will
expound Scholarios’ view on the topic of sin, in order to show that the On the difference is
heavily indebted to Thomas Aquinas’?® (1224/1225-1274)* ethics,?? as expounded in his ST,

11 PROKOPIOS NAZIANZENOS, A 1 SaokaA (o eUolvontoc mepl 1OV Oavaoiuwv Kol OUYYyVOTEV
auaptnudtwv. Tevvadiou &Gpxlemiokénou KoVvoTavTivounoAewe ToU XxoAapliou,
Constantinople 1816, p. 3-30.

2 |bidem, p.33-64: TotoumdoA Hatplyl OAXV TevvddLo¢ SXoAdploC, XalpeTAepviv
Xatie pouuite. Be yelp pouuite, yiavie [(voav tlavivad oAouu Beottlfi B OAoUu
Bépueltlfi vyrLoUuvaxAepe Oalp TaaAle €lAepdlkAepl] ToQAlUlL UOUXTAOQQLVIV
YLIOUVaVLIOEV ALOGVI TOUPKLYyE Teptl{ouueci OLp.

13 See supran. 3.

14 H. OMONT, Inventaire sommaire des manuscrits grecs de la Bibliothéque Nationale. 1, Ancien fonds grec,
Paris 1886, p. 288; L. PETIT, X. A. SIDERIDES, M. JUGIE, Euvres completes, IV, cited n. 3, p. 274, apparat. crit.;
http://pinakes.irht.cnrs.fr/notices/cote/50898/ (date of access: 20/03/2018).

15 Mt. 22, 37; Jn. 15, 10; Gen. 4, 10; Jac. 1, 20; Phil. 3, 19. As known, from 1929 onwards Jugie worked alone
on the edition of Scholarios’ works, which nevertheless was accomplished rather quickly (L. PETIT,
X. A. SIDERIDES, M. JUGIE [eds], Euvres complétes de Gennade Scholarios, I-VIII, Paris 1928-1936; cf.
J. A. DEMETRACOPOULOS, Echos d’Orient — Résonances d’Ouest. In Respect of: C.G. CONTICELLO and
V. CONTICELLO (eds), La Théologie byzantine et sa tradition. I, xine-xix®s., Nicolaus 37/2, 2010, p. 67-148,
here p. 85-86). Thus, despite his commitment to such an impressive enterprise, his edition suffers from certain
insufficiencies (J. A. DEMETRACOPOULOS, ibidem, p. 85-91; P. C. ATHANASOPOULOS, Scholarios vs. Pletho on
Philosophy vs. Myth, in M. KNEZEVIC [ed.], The Ways of Byzantine Philosophy [Contemporary Christian
Thought Series 32], Alhambra 2015, p. 401-427, here p. 422, n. 118).

16 L. PETIT, X. A. SIDERIDES, M. JUGIE, Euvres complétes, IV, cited n. 3, p. XVII.

17 G. PopskALSKY (Die Rezeption der thomistischen Theologie bei Gennadios Il. Scholarios [ca. 1403-1472],
Theologie und Philosophie 49, 1974, p. 305-323, here p. 311, n. 34-35) remarked that there are also parallels to
ST, 12 11%, yet he noted parallels solely to ST, 112 11, providing rather generic references; namely: a) On the
difference, p. 275 sqq. (i. e. chapter 1, 19sqq.) = ST, 112 11%,g. 72 a. 2; 9. 73 a. 2; ¢. 75a. 1; . 76 a. 3; b) On the
difference, p. 276 sqq. (i. e. chapter 2, 22 sqq.) = ST, 112 11*, g. 25 a. 1 & a. 8; g. 103 a. 3; ¢) On the difference,
p. 282%15 (i. e. chapter 8, 9-20) = ST, 112 1%, q. 162 a. 7; d) On the difference, p. 2822 (i. e. chapter 8, 21-26)
= ST, 112 11%¢, q. 162 a. 4; €) On the difference, p. 282222 (i. e. chapter 8, 27-31) = ST, 112 11, q. 36 a. 4; f) On the
difference, p. 282%-2832 (i. e. chapter 8, 38-45) = ST, 112 1%, ¢. 35 a. 4 (cf. also A. A. ROBIGLIO, L ’impossibile
volere: Tommaso d’Aquino, i tomisti e la volonta, Milan 2002, p. 207, n. 22). Nevertheless, Podskalsky’s
references a, b and c (cf. supra) are false.

18 J. A. DEMETRACOPOULOS, Scholarios’ On Almsgiving, or How to Convert a Scholastic “Quaestio” into a
Sermon, in D. SEARBY (ed.), Never the Twain Shall Meet? Latins and Greeks learning from each other in
Byzantium (Byzantinisches Archiv, Series Philosophica 2), Berlin-Boston 2017, p. 129-178, here p. 152 (and
n. 115).

19 lbidem, p. 134-152.

2 The hibliography on Thomas Aquinas is vast. For his life and works, see J. WEISHEIPL, Friar Thomas
d’Aquino. His Life, Thought, and Works, Washington 1983; N. KRETZMANN and E. STuMP, Aquinas, Thomas, in
E. CRAIG (ed.), The Routledge Encyclopedia of Philosophy, I, London-New York 1998, p. 326-350; J.-
P. TORRELL, Saint Thomas Aquinas. I, The Person and His Work, English transl. R. RoYAL, Washington 2005
(1996Y); J.-P. TORRELL, Aquinas’s Summa. Background, Structure, and Reception, Engl. transl. B. M. GUEVIN,
Washington 2005, p. 1-16.
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12 112 and 112 1128, Additionally, 1 will examine its relation to another set of Thomistic Notes
of Scholarios, which has not yet attracted the interest of scholars,?* namely the Necessary
questions.?® Moreover, given that Scholarios not only had access to Demetrios Kydones’
(ca 1320/1325-1397)2® Greek translation of Thomas’ ST, I? 112 and 112 112¢,%7 put also that he
himself composed a Compendium of ST, 12 112 and partly abbreviated the text of 112 [1¢,28 |
will attempt to trace which versions of Thomas’ text were on Scholarios’ desk during the
composition of the On the difference. Lastly, | will provide new evidence for its dating.

This paper aims to reveal another case of Scholarios’ Thomism and thus to shed more
light on the research of intellectual dialogue between East and West in 15th c. On the other
hand, it will provide useful data for the inquiry into sin in the Eastern tradition, since to my
knowledge a comprehensive study on sin in Byzantium is still a desideratum. At this point, a
remark should be made for the reader’s convenience. “Schemes” or lists of sins?®® (with

21 J.-P. TORRELL, Aquinas’s Summa, cited n. 20, p. 1, 16.

22 For Thomas’ ethics, see E. GILSON, Le thomisme. Introduction a la philosophie de Saint Thomas d’Aquin
(Etudes de philosophie médiévale 1), Paris 1997 (7threprint of 1964°; Strasbourg 1919%), p.313-460;
S. J. PoPE, The Ethics of Aquinas (Moral Traditions Series), Washington 2002; J. PILSNER, The Specification of
Human Actions in St Thomas Aquinas (Oxford Theological Monographs), Oxford 2006; D. SCHWARTZ, Aquinas
on Friendship (Oxford Philosophical Monographs), Oxford 2007; R. MINER, Thomas Aquinas on the Passions.
A Study of Summa Theologiae 1a2ae 22-48, Cambridge 2009.

23 For the reader’s convenience, here is a brief overview of each part. ST, 12 11% exhibits Thomas’ general
principles on ethics: g. 1-5: beautitude (viz. man’s ultimate end); g. 6-89: human acts (formally human acts
[g. 6-21], passions [q. 22-48], habits in general [q. 49-54], virtuous habits [g. 55-70], vice and sin [qg. 71-89]);
g. 90-108: law (reconciliation of law and freedom [qg. 90-97], Old law [q. 98-105], New law [q. 106-108]);
g. 109-114: grace. ST, I12 1*¢ exhibits Thomistic ethics in particular, namely: q. 1-46: the theological virtues
(faith [q. 1-16], hope [g. 17-22], charity [g. 23-46]); g. 47-170: the cardinal virtues (prudence [q. 47-56], justice
[g. 57-122], fortitude [q. 123-140], temperance [qg. 141-170]); g. 171-189: particular cases (charisms [g. 171-
178], diverse forms of life [g. 179-182], diverse ministries and states of life [g. 183-189]). For more on this
structure, see J.-P. TORRELL, Aquinas’s Summa, cited n. 2020, p. 30-36, 42-48.

2 Actually, this is the case with many ascetic-spiritual works of Scholarios (A. RIGO, Alcune opere ascetico-
spirituali di Gennadio Scholarios, in T. CREAzzO, C. CRIMI, R. GENTILE, G. STRANO (eds), Studi Bizantini. In
onore di Maria Dora Spadaro [Orpheus 2], Rome 2016, p. 369-376, here p. 369).

%5 SCHOLARIOS, Necessary questions (Avaykala ¢nthiuara), ed. L. PETIT, X. A. SIDERIDES, M. JUGIE,
CEuvres completes, IV, cited n. 3, p. 306-309.

% J. A. DEMETRACOPOULOS, Cydones, Demetrius, in E. G. FARRUGIA (ed.), Encyclopedic Dictionary of the
Christian East, Rome 2015?, p.577-582, here p.577; T.GANCHOU, Démétrios Kydones, les fréres
Chrysoberges et la Créte (1397-1401). De nouveaux documents, in C. A. MALTEZOU and P. SCHREINER (eds),
Bisanzio, Venezia e il mondo franco-greco (x111-xv secolo), Venice 2002, p. 435-493, here p. 479.

27 Kydones translated works of several Latin authors as Anselm of Canterbury, Thomas Aquinas, Bernard Gui,
and others (J. A. DEMETRACOPOULOS, Cydones, cited n. 26, p.580-581; IDEM, Latin Philosophical Works
Translated into Greek, in R. PASNAU and C. VAN DYKE [eds], The Cambridge History of Medieval Philosophy,
I1, Cambridge 20142 [2010Y], p. 822-826, here p. 823, 825).

2 J. A. DEMETRACOPOULOS, Scholarios’ On Almsgiving, cited n.18, p.157-161. See SCHOLARIOS,
Compendium of ST, 12 11%, ed. L. PETIT, X. A. SIDERIDES, M. JUGIE (eds), Fuvres complétes de Gennade
Scholarios, VI, Paris 1933, p. 1-153.

2 For such classifications and medieval views on sins, see |. HAUSHERR, L’origine de la théorie orientale des
huit péchés capitaux, OCP 30, 1933, p. 164-175; A. VOGTLE, Woher stammt das Schema der Hauptsiinden?,
Theologische Quartalschrift 122, 1941, p.217-237; M. W. BLOOMFIELD, The Seven Deadly Sins. An
Introduction to the History of a Religious Concept, with Special Reference to Medieval English Literature
(Studies in Language and Literature), Michigan 1967 (repr.; 1952%); S. WENZEL, The Seven Deadly Sins: Some
Problems of Research, Speculum 43, 1968, p.1-22; A. GUILLAUMONT and C. GUILLAUMONT, Evagre le
Pontique. Traité pratigue ou Le moine, | (SC 170), Paris 1971, p.63-84, 90-93; C. CASAGRANDE and
S. VECCHIO, La classificazione dei peccati tra settenario e decalogo (secoli Xli1-xv), Documenti e studi sulla
tradizione filosofica medievale 5, 1994, p. 331-395; C. CASAGRANDE, Sistema dei sensi e classificazione dei
peccati (secoli xi1-xi1), Micrologus 10, 2002, p. 33-53; R. NEWHAUSER (ed.), In the Garden of Evil. The Vices
and Culture in the Middle Ages (Papers in Mediaeval Studies 18), Toronto 2005, passim; IDEM, Sin. Essays on
the Moral Tradition in the Western Middle Ages (Variorum Collected Series 869), Aldershot 2007, passim;
IDEM (ed.), The Seven Deadly Sins. From Communities to Individuals (Studies in Medieval and Reformation

3



several subdivisions) derive from lists of Aoy topo i (i. e. those mental activities from which
the relevant sins spring out),*® which were conducted in the context of early Egyptian
monasticism and later formatted to a “scheme” of eight sins.3! As known, Evagrios of Pontos
(ca 345-399)%* adopted and further developed Origen’s (185/186-254/255)% lists of vices®*
into the following eight Aoy iouoi: gluttony, fornication, avarice, sorrow/despair, anger,
sloth/acedia, vainglory, and arrogance.®* Henceforth, the “scheme” of eight sins became
traditional in Byzantine Christianity and was adopted by several theologians,*® including John
Damascene (ca 655-ca 745).3" In the West, Evagrios’ list passed to Cassian®® (ca 360-
430/435)* as following: gluttony, fornication, avarice, anger, sorrow, sloth/acedia, vainglory,
and arrogance.*® Later on, this list was transformed by Pope Gregory the Great (ca 540-604)*
into the seven (capital/deadly) sins: pride, envy, anger, sloth, avarice/covetousness, gluttony,
and lust.*? Thomas Aquinas adopts Gregory’s “scheme” of seven sins; still, in his ST he
follows a different order,*® the one most commonly used in his era: pride/arrogance, envy,
anger, avarice, spiritual sloth (acedia), gluttony, and lust.**

Il. — THE THOMISTIC BACKGROUND OF SCHOLARIOS’ ON THE DIFFERENCE™

Traditions. History, Culture, Religion, ldeas 123), Leiden-Boston 2007, passim; R. G. NEWHAUSER and
S. J. RIDYARD (eds), Sin in Medieval and Early Modern Culture. The Tradition of the Seven Deadly Sins, York
2012, passim.

30 A, GUILLAUMONT and C. GUILLAUMONT, Evagre le Pontique, cited n. 29, p. 63-64.

31 R. NEWHAUSER, Introduction: Cultural Construction and the Vices, in R. NEWHAUSER, The Seven Deadly
Sins, cited n. 29, p. 1-17, here p. 4.

3 A, GUILLAUMONT, Un philosophe au désert. Evagre le Pontique (Textes et Traditions 8), Paris 2004, p. 25,
63. For more on the date of Evagrios’ death, see ibidem, p. 63 (and n. 6).

3 H. CRoUZEL, Origen. The Life and Thought of the First Great Theologian, transl. A. S. WORRALL, San
Francisco 1989, p. 2.

3 A. GUILLAUMONT and C. GUILLAUMONT, Evagre le Pontique, cited n. 29, p. 68-73.

% |bidem, p.64. For more, see C.STEWART, Evagrius Ponticus and the ‘Eight Generic Logismoi’, in
R. NEWHAUSER, In the Garden of Evil, cited n. 29, p. 3-34.

3 A. GUILLAUMONT and C. GUILLAUMONT, Evagre le Pontique, cited n. 29, p. 67-68.

87 V. S. CONTICELLO, Jean Damascene, in R. GOULET (ed.), Dictionnaire des philosophes antiques. IlI,
D’Eccélos a Juvénal, Paris 2000, p. 989-1012, here p. 989. Yet, S. W. ANTHONY (Fixing John Damascene’s
Biography: Historical Notes on His Family Background, Journal of Early Christian Studies 23/4 [2015], p. 607-
627) provided new data for a later date of John Damascene’s life. On the problem of the exact dating of John
Damascene’s life, see A. LOUTH, St John Damascene: Tradition and Originality in Byzantine Theology (Oxford
Early Christian Studies), Oxford 2002, p. 5.

% For Evagrios’ influence on Cassian, see S. MARSILI, Giovanni Cassiano ed Evagrio Pontico (Studia
Anselmiana 5), Rome 1936; A. GUILLAUMONT and C. GUILLAUMONT, Evagre le Pontique, cited n. 29, p. 65-66.
3% B. RAMSEY, John Cassian. The Conferences (Ancient Christians Writers 57), New York-Mahwah 1997, p. 5-
6; A. M. C. CAsIDAY, Tradition and Theology in St John Cassian (Oxford Early Christian Studies), Oxford
2007, p. 1.

40 A. GUILLAUMONT and C. GUILLAUMONT, Evagre le Pontique, cited n. 29, p. 66.

4 R. A. MARKUS, Gregory the Great and His World, Cambridge 1999 (repr.; 1997%), p. 1, 3; J. MOORHEAD,
Gregory the Great (The Early Church Fathers), London-New York 2005, p. 6.

42 A\ GUILLAUMONT and C. GUILLAUMONT, Evagre le Pontique, cited n. 29, p. 67.

43 E. C. SWEENEY, Aquinas on the Seven Deadly Sins: Tradition and Innovation, in R. G. NEWHAUSER and
S. J. RIDYARD, Sin, cited n. 29, p. 85-106, here p. 85-88.

4 R.G.NEWHAUSER, ‘These Seaven Devils’: The Capital Vices on the Way to Modernity, in
R. G. NEWHAUSER and S. J. RIDYARD (eds), Sin, cited n. 29, p. 157-188, here p. 159.

% For brevity’s sake, I will concentrate on Thomistic material that forms the core of Scholarios’ text. For more
Thomistic passages in the On the difference, see the Appendix at the end of the present paper.



As early as in the title, Scholarios adopts the Latin distinction of sins between venial
and mortal. This division is far too common among Catholic authors; yet, Scholarios’ source
is very specific: Thomas’ ST, I? 11%¢, g. 88 (De peccato veniali et mortali). As will be shown
below, Scholarios exploits this quaestio extensively.*

On the difference, p. 2741213 47 ST, 12 11%, q. 88 pr.*8
Mepl dLapopdc TAOV OUYYVWwOoT®dVv kol FEeeffjc ©OBewpntéov &v eln mnepl 10U

Bovao luwv GuopTNUdTOV oUVIOUOV QUAPTAUATOC TOU OUYYVWOTOoU Kol 10U
Kol Oopeq Bovaoiuou, O LOKP LVOUEVEV KOTX v

EVOXNV.

Scholarios sets out by justifying the utility of his text: almost everybody lacks even
the elementary knowledge of the issue at hand. Thus, Scholarios will exhibit the nature and
the kinds of sins briefly and explicitly.*° In this respect, the first issue to address is the
attribution of the terms cuyyvwotéc and Bavéoitpog to sins: exactly as some illnesses
are curable, while some others are not and hence lead the human body to death, likewise
some sins are forgivable, while some others are not and as such result in death. This
interpretation of the metaphor derives from Thomas’ ST, 12 11%¢, . 88 a. 1 co.

On the difference, p. 2741%% ST, 12 11*, g. 88 a. 1 c0.%°
Kabdnep tolvuv 1OV EL 8& petaeoplk®dc Aaupdvorto 10 Ooavdoluov, KabBO
OCOUAT LKGV qopwoT L&Y  Aéyetal €v tolg GQuapthpocty, &viixeitat ToUT® TO

gl TANY®V at név ouyyvootdv. Enel yap 1 Guoptiloa acbéveld tig €otl

glotv (&oipot, al d& 1fc Yuxiic, [..] xra®’ opoidinta tfic voéoou Aéyetal Tl
aviatol kal OBovdoipov B Aéyetal elval BavdoLuoc kabdoov mdye L
BovdoLuol, oUTw On otépnoilv adLdépbwtov dL' &valpeoiv tivog &pxiic [..].
xal éml T®V quopTldv Kol did 10010 10 1olafta  QuopIApota  BoavdaoLuo

éxetL, altiveg Aéyovioal o¢ &v adldpbwta. Td d& quopthpoTa & mepl
puxtxal &ppwotial 7 1& medc TO TéAOog €éxel TnVv &taflav ocwlouévnc TiC

oAnyol eloltv, 611 al @mpoc 10 €oxatov TéAoc 1&éewg, OL6pBwoLv déxetol.

Hev AU TOV elol Kol 1oaUta Aéyovial OUYYVWOT&: [..]. Kat& z10UTO
BoavdoLuol, at d¢ Ttolvuv 10 BavéoLpov avtixkelTal T OUYYVWOIH, O TO
apéoLuol Kol OlLopbwtdov kol &dLO6pOwIOV.

ouyyvVooTol .

After this introductory remark, Scholarios proceeds to examine mortal sins. Such sins
are those that corrupt the dual love owed to God and neighbour. Scholarios keeps drawing

46 Hereafter underlines point out verbal (or other significant) textual concordances, while double underlines
indicate the opposite.

47 Some minor errors are tacitly corrected; cf. infra n. 201.

8 VVenezia, Biblioteca Nazionale Marciana, gr. Z 147 (coll. 1044), f. 320'%*-2! (Diktyon 69618). Except a part of
ST, 112 1%, Demetrios Kydones’ translation of Thomas’ ST is unedited. The editio princeps of the Greek
translation of ST, 12 11*® is being prepared by me under the Thomas de Aquino Byzantinus project (Series prima:
Thomas de Aquino Graecus, vol. II: Summa Theologiae; Pars 2: pars 12 11*¢). For more on the Thomas de Aquino
Byzantinus project, see J. A. DEMETRACOPOULOS, The Influence of Thomas Aquinas on Late Byzantine
Philosophical and Theological Thought: A propos of the Thomas de Aquino Byzantinus Project, Bulletin de
philosophie mediévale 54, 2012, p. 101-124; http://www.labarts.upatras.gr/dimitr/index1.html;
https://www.royalholloway.ac.uk/hellenic-institute/research/thomas.aspx (date of access: 20/03/2018).

49 SCHOLARIOS, On the difference, p. 2741618,

0 Marc. gr. Z 147, f. 320v2%-f. 321",



http://www.labarts.upatras.gr/dimitr/index1.html
https://www.royalholloway.ac.uk/hellenic-institute/research/thomas.aspx

from Thomas’ ST, 12 11%, g. 88, this time from a. 2 co. Noteworthily, the corpus of this
articulus is not preserved in Scholarios’ Compendium of ST, I* 1125 Therefore this
abbreviated version cannot be Scholarios’ source. Most probably, Scholarios consulted a
manuscript containing the entire text of ST, I? 1%,

On the difference, p. 274?42 ST, 12112, . 88 a. 2 c0.5?
KobodAou 1Ev oUv mpdc O&vatov Otav ydp 1 OéAnoilc eépntol émi TL & xKabd’

duoaptia  €otl nd&oa €vépyela autd TR &ydmn  €vaviioUtal, St/ 7fHg¢ o

10T avophIou eV T (ofi &vbpwmoc elg¢ TO éE&oxatov TATTETAL TEAOG,
ToUTn, v n ¢vepyela 16Te 1O dudprnua Bovdoludv €01l KATX 1O
pBelpetal O Adyoc Thg dLmAfic avilkelpevov oUutol. 006ev Bavdoiudv €o0TLV,

Gyédnng, 1fic 19 ©e®d dniovodtL elte 1 10U BOc0U &yéun évavtioUtotr [..] 1

ope LAOREVNG Kol T® mAnoiov. 1f] 10U mAnoilov &yémn..

There follows the introduction of mortal sin as a human action lacking love, within
the context of the aforementioned metaphor, which ends in the following conclusion: as the
body lives by the soul,® so the soul lives by love. In the same vein, as the body dies without
the soul, so the soul dies without love.>* For this reason, the entire divine law and the
prophets depend upon the “two great commandments”, i. €. the commands to love God and
neighbour.> In this respect, every law aims at the adherence of human soul to God, who is
love according to the Apostle,®® and constitutes the ultimate end and the ultimate object of
desire. This teleological view of God derives clearly from Thomas’ ST, I* 11*¢, . 2 (De his in
quibus hominis beatitudo consistit).

On the difference, p. 2758 ST, I* 11, g. 2 a. 8 c0.%’

6cg [1i. e. O ©egd0¢] H yap paxaplding €otl TéAeglov &yabdv, 1O motlolv Tnv
¢otLv  [..]  #oxoTov £@eolv  HOVIATIACLY fpepelv:  GAAOC  ydp oUk  &v OV
1éAog¢ kol éoxatov Eoxatov TéAog, el 1L Unelelmeto €&wbev gperdv [..].

¢peTdV. Mévog toilvuv O @edg dUvatal ThnVv BEAncLv 10U avBpdmou
nAnpoGv [..]. Ev péve &pa 1 BOeh ouvictatal 1 TOU

dvOpohrou poakopLtdING.

Union of human soul to the Divinity is possible only via love for God, as expressed in
the obedience to His commands.®® These commands prescribe the dual love for God and

51 ScHoLARIOS, Compendium of ST, 12 11%, cited n. 28, p. 104192 AeGtepov, OTL 1O OUYYVOOTOV
kKol 1O Ooav&oipov audptnuo dlLaeépouct vével. See THOMAs, ST, 12 11%, .88 a. 2 arg. 1:
AbEelev &V 1O OUYYVWOTOV kKol 1O Bovdaoipov apdptnuoa un dLoapépelv yével;
ibidem, q. 88 a. 2 s. C.: AAA& ToUvavIiov & AuyouoTivog v T10l¢ Hepl 10U xabaptneliou
AdyoLlg aplOuel TLVA VEVN QUUPTNUATOVY OUYYVOOT®V, Kol TLVva VEVDN AUOPTNUATWV
Bovaociuwv (Marc. gr. Z 147, f. 321"27-28; f, 321v1012) Scholarios transforms the objection of argument 1 to its
opposite thesis, on the basis of the sed contra of the articulus.

52 Marc. gr. Z 147, f. 3212325,

%3 For Thomas, body and soul constitute a compositum (viz. human), in which body functions as matter and soul
as form. See THOMAS, ST, 12, 9.3 a. 2 arg. 1; g. 29 a. 2 ad 3 (Sancti Thomae Aquinatis opera omnia iussu
Leonis XIII P. M. edita. IV, Pars Prima Summae Theologiae, a quaestione | ad quaestionem XLIX, Rome 1888,
p. 37, 330).

5% SCHOLARIOS, On the difference, p. 274%630,

%5 Ibidem, p. 275%5. Scholarios refers to Mt. 22, 37-40.

% SCHOLARIOS, On the difference, p. 275%7;1Jn.4,8: 6 ©ed¢ ayémn €0t (V.

5" Marc. gr. Z 147, f. 25v18-25,



neighbour, since every human action is directed a) either to God or b) directly to neighbour
and thereafter indirectly to God.*® Such a view is built upon the Thomistic order of beings:
insofar as God is the primal being, every sin against humans is subject to the genus of sin
against God.®® The criterion for identifying the quality of an action is love. This specifies an
action as a virtuous one, whereas its lack causes the aversion from God (viz. the ultimate end)
— undoubtedly a vice. Once again, Scholarios exhibits Thomistic views.

On the difference, p. 275 ST, 112 11%*, g. 23 a. 8 c0.%!

Kol eldonmoloupévn ..&vayxkn €év Tolg¢ NBLkolg TO d1dOV 1H €vepyela 1OV
[i. e. mdoa évépyela mpdC 1O TEAOC T&ELY S1d6val ToUtou kKl 1O £ldocg
10T &vOpOHIIOU] BEV Kol TV popehv. davepdv d& [..] OtL d1d tfic &ydmng
L Thc aydmnce &petny TATTOVINL NUO®Y TV GAAwV dpeTdvV €lg¢ 1O €oXatov

€0T L Kol Aéyvetals TéAoc. Kol kxatd ToUto autn Sidwol 1O £1d0¢ TAlC
goTepnuévn d¢ ¢ évepyelalg moo®vy TRV GAAV &peT1dv. Kol xroatd ToUTO
&vamne, Kol oUTw Tol¥ AéyeTol €lval popen TOV GAA®YV dpeT1®dvV: KAl ydp Kol

Oeol kol toU mAnoiov avtal ol Gpetal Aéyovtal &V TH npdg TaQ
aneoctpauuévn, el donmolnuévag évepyeloac t&éel.
duoaptia xol movnpla. ST, 1211%, g. 72 a. 5 c0.52

0VBev dtav 1 Yuxn péxel ToooUTIOU dLd 1fi¢ Quoaptiag

&ToKT ®oTte kol TOoU ¢ox&tou TéAouc &mooTpagfjval,

Toutéotl 100 @fol, ¢ (opev S’ A&ydmng, 16TE 1O
Bov&oLluov audptnua yivetal.

Once the nature of mortal sin is revealed, Scholarios sets out to define its kinds in
chapter 2, on the premise that the transformation of a venial sin to a mortal one is in fact its
transition from potentiality to actuality within the genus of sin. This is a Thomistic view
exhibited in ST, I? 11*®, g. 88 a. 6 co. Scholarios’ argument unfolds as follows: Given that
every human activity may be mental, oral or corporeal, there are three kinds of vices (whether
venial or mortal). The agent that actualises a potential virtue or vice defines each kind, e.g.
the actions completed in mind are virtues or vices of mind. The same applies to the actions of
mouth and body respectively. Still, every corporeal sin entails a certain oral one and this in
turn a mental one. In the same vein, every oral sin requires a mental one. If a sin is complete
in terms of its nature, it is a mortal one; otherwise it is venial. Yet, a mental sin can be either
venial or mortal. Jugie has pointed out the divergence between Scholarios’ text and the
traditional Catholic view.%® In fact, Scholarios’ classification of corporeal sins according to
the degree of their completeness and the relevant argumentation is based on Thomas’ ST, I?
11, g. 72 (De distinctione peccatorum). Yet, Scholarios applies this model to mental and oral

%8 SCHOLARIOS, On the difference, p. 275810,

%9 Ibidem, p. 27512, Note the continuous allusion to Mt. 22, 37-40.

8 THoMmAS, ST, 12 11%%, g. 72 a.4 ad 1: .10 &poptdvetlv eic 1OV Begdv, xabdoov 1) TIPOC TOV
@edv T&éLc mnbioav avOpwmivny mepléxel T&ELV, €0TL KOLVOV HOVIL QUOPTAHPATL
(Marc. gr. Z 147, f. 25479),

61 P. A. DEMETRACOPOULOS, Anuntpiou Kuddvn, Owud AKULVATOU. IJOUUUA O£0AOY LKD)
éEeAAnv 1oBe Toa (Corpus Philosophorum Graecorum Recentiorum 11/17A), Athens 1980, p. 42247

52 Marc. gr. Z 147, f. 2552628,

8 L. PETIT, X. A. SIDERIDES, M. JUGIE, Euvres complétes, IV, cited n. 3, p. XVilI.



sins, as well.®* Apparently, Scholarios uses his source freely, not to mention that he alters

Kydones’ vocabulary.

On the difference, p. 275%7-276°

ST, 1211, g.72a. 7s.c.%®

.Omep &v évepynoetev &vBpwnog ¢v 1§ .Ttpla elol xoBdAoU KPUPTAPATX olc
(ofy Tadtn 7 voénué ¢fotiv, 1 Adyog, 1 1O &Gvbpdmivov UmdkelTal VEVOGT T
é¢oyov- [..] mdoa xaxkioa, [..], 0§ &v 16 V&P Aoy Lopu@ 0 AOYQ | £oVQ
vouatl €oTLlv, 1 &v 1® Adyw, 0N &€v 1® auaptdvouev.

£oVQ, dote  xal B Stagopd  tdv ST, I211% .72 a. 7 co.%®

OUYYVOOT®V kol OBavoacipwv aupoptnudteov OUtw Tolivuv gic¢ 1t 1pla tolto
Sl T®VY TPLE®Y TOoUTwV dlépyxetal: mndv dlatpeltal 1 Guoptlia, ToUTéoTL TO
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¢otiv, 17 1fc VvA®TINGg, i 100 OOUOTOC: €pyou oUx ¢ eig dLdpopa kAl
opoiwg d& xol &mnov ouyyvwotdv. Enel teteAsouévo eidn- n yoap 1fic
d¢ 1BV &avepwnivev &vepyeldv ol pev dupoptiog oUPDANPwoLE &V 1H  €pve
tedglofvIal év 1 dlLovola, oémou xal €otiv- &6ev 1O 10U épyou GuipTNUX
puovtoal TNV &pxAv, ol 8¢, &pxdueval Exel 10 Tetedsopévov gidoc. H 8%
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oocaUtwg d¢& kol ouyyvwotyd, 17 tic Yuxiic tpltog Babudc €0T LV €V L]
¢otLv, 1 Ific yAdring, 1 100 ochpatoc. ouvieAelqx 10T épyou. Kol olUtw I
IpoUmoT ({BnoL d& 1O pev Gudpinua 100 Tpla toalta SLa@époucl KATX TOUQ
odpuatog GuapTiov TLVvd év TR YAOTTINn dlaedpoug th¢ quaptiag PBabuolqg.
xal €v 1f Yuxfi- 10 d¢& dudprtnua Tig¢ davepdv upéviol T Tpla talta sic

YAOTTNG oupoilwg mpoUmoti®nolv &uoptiov

gv eldoc aquaptlog TéAglov &VAKE LV

TLVX év Th Yuxi, oU unv 10 AVAmaALv: dLd 10 aoe’ EVOCQ KLvNT LKOT
xal OdLa t1oUto nftic duoaptloa mépuke mpoléval.

TeAeloUoboal  dL& 1ol obpatog,  &&v ST, 1211% (.88 a. 6 co.%’

Bov&o Luocg ﬁ, [..], év pev 16 épyw €otl .10 OUYYVROTOV Kol Bov&o Lpov
Bavdoilpog- un mpoRdca d& ol elg dLapépouctiv QOTIEP TéAeLOV Kol
épyov, GANX néxplt 1fic YADTING &TEAEC &v 1§ 100 SdupopTApaTOqg
npoeABoloa and THig diavolag, €o0TL  vEvEL. To o¢ &teXéG  mPOOOBNAKD
ouyyveoth-s 1 d& dLd  TfC  YARTING dUvatal &ABeTv gig tnv teAsidinra.
TeAgloupévn  év pev T® Adyw €01l 08sgv kol TO  OUYYVWOTOV dL&  TOU
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8 Cf. ST,
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@ 11%¢, .72 a.7 ad3: H
¢ aupaptiag
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8 Marc. gr. Z 147, f. 2562425,
% Ibidem, f. 256v3-f. 25777,
57 1bidem, f. 3241720,
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Still, the mental sin needs some elucidation. Therefore in chapter 3, Scholarios
defines three grades of mental sins: the first grade is the birth of a sinful thought in the soul;
the second is the fight of this thought against human mind, as the relevant passion®® (viz.
ndovn in Kydones’ text) ignites this thought. These grades constitute a venial sin. The third
grade is the consent to the actualisation of the relevant vice. This is a mortal sin, e.g. when a
human assents to perform fornication. The application of this gradual model to mental sins, as
well as the example of fornication are clearly Thomistic.

On the difference, p. 276512

ST, I211®,g. 72 a. 7 ad 1%°
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The example of fornication is further explained and followed by more examples:
mendacity, blasphemy, pride, and envy. All these sins may be either venial or mortal,
depending on the grade of actualisation of each vice.”? As a conclusion, Scholarios reiterates
Thomas’ theses:’® a) mortal sin consists of the corruption of love for either God or neighbour,
or both, and b) a sin is mortal, only if the natural agent actualizes the relevant vice in its
perfect form.”

Still, the relation of love for God and for neighbour has to be deciphered. Thus, in
chapter 4, Scholarios asserts that love for God can be independent from love for neighbour.
On the contrary, love for neighbour always includes love for God, given that it constitutes
one of the divine commands. This view in conjunction with the allusion to the second

88 Agquinas attributes a significant role to passions. If passions are subject to reason, they contribute to morally
good actions; otherwise, they urge humans to commit sin. In this respect, passions define the morality of actions
(ST, 12 116, 24 a. 3 co., in Sancti Thomae Aquinatis opera omnia iussu Leonis XIIl P. M. edita. VI, Prima
Secundae Summae Theologiae, a quaestione | ad quaestionem LXX, Rome 1891, p. 181; cf. R. MINER, Thomas
Aquinas on the Passions, cited n. 22, p. 91-92).

8 Marc. gr. Z 147, f. 2571012,

0 Ibidem, f. 27231-f, 272",

" svpPaiverv codex, correxi.

2 SCHOLARIOS, On the difference, p. 276227,

B THOMAS, ST, 12 11%, ¢. 72 a. 7 co. and ¢. 88 a. 6 co.; g. 88 a. 2 co.

"4 SCHOLARIOS, On the difference, p. 27627,



command” derives from Thomas’ relevant argumentation on the dual love in ST, 11# 1%,
g. 27 a. 8 (Utrum sit magis meritorium diligere proximum quam diligere eum).

On the difference, p. 27633 ST, 11211%, g. 27 a. 8 c0."™®
LI peEv &ydmnn 1ol Oeol kexdplotoal ..y ToU mAnociov &ayémn nepliopupdvel €y

mote tfi¢ 1to¥ mAnciov &yémng xat’ eoutdi kal 1OV Beloav ayéamnnv, 1 && 10T

Evépye Lav, el xal un  év 1§ OeoU &yamn oU mepléxel TNV ToU mAnciov.

dLabéoe L - n o 100 nmAnoclov [..] TaUTnVv yop €xouev TNV EVIOANV OOQX

&yémn, katd vopov olUowa, oUdémote TOU Ofol, [va 6 1OV Qgdv &yomdv &yord
1A¢ mpog Bedv &ydmnc XeXOPLOTXL. kal 1OV &SeApdv avrtor (=1Jn.4,21).

By the same token, Scholarios utilised this view in his sermon On almsgiving, 2, 35-
39, in order to demonstrate the great significance of love for neighbour.”

Kol tavtng [i. e. tfc &vydémng] elg dUo uepilouévng, €lg tTe 1V 100
®eoU xol 10U mAnociov, 1n 10U nAnociov peilwv ¢otiv- altn y&p Kol 10V
elg 1OV @gov ayamnnv mpolUmoti®noilv: O ydp 1OV mAnciov &yomdv vouov Kol
EVTOANV mnAnpol 10U ©@gol, O && 1&g EéVIOAXC Tnp®dv 10U ©Oc0T, TOV OgoV
aryorde. 18

Accordingly, certain actions express only love for God (e.g. fasting, chastity, and
prayer for oneself),”® whereas the alms deeds integrate love for neighbour as well. Scholarios
keeps drawing from the same source, this time from .32 a. 4 (Utrum eleemosynae

corporales habeant effectum spiritualem).

On the difference, p. 277%° ST, 11211%, g. 32 a. 4 c0.%°

H && ¢€Aenuoolvn, Kopnog oUoo Tfji¢ .1 owpaT LKL €AenpooUvn [..] dUvatal
npdg 1OV mAnoclov aydung aupéowg, Oewpelobal xratd v oaltiov oUtfig,
oudev  éAaTTOV KOl TV Tpdg TOV  xKaBboOV dnAovoT L v OWPOT LKAV
Qeov ayamnnv nAnpot, kaB®boov  éAenupootvny Sidwol TLg dLd TNV TOU
dniovétL kal 1§ mepl €Aenupooltvng Oeol¥ xal 10U wnAnclov &ydmnv- xal
100  ©OegoU  vouw douAelel & TRV Kotd TOUTO @EpEL KOPHOOV IHIVEUHRXT LKOV
&GpeTnv TtAUTnV  moLl®v Kol  &GAAoLlc  [..].

niefool TpdmoLq.

Alms deeds are more significant than fasting, since the latter expresses only love for
God, but not for neighbour.8! Consequently, when in doubt, one should choose the more
virtuous among two actions, i. e. the one that expresses the dual love. In this respect, we
neglect fasting and praying in favour of giving alms deeds or doing justice. Scholarios echoes
Thomas’ exposition of the conditions on which one may break the fast, in ST, 112 1%, . 147
(De ieiunio). Noteworthily, Scholarios draws from a. 4 ad 3, a passage that is not preserved in

S Mt. 22, 39; 1Jn. 4, 21.

6 P, A, DEMETRACOPOULOS, Owud& AKULVATOU. ZoUuua OgoAoyLkn, cited n. 61, p. 1441520,

7 J. A. DEMETRACOPOULOS, Scholarios” On Almsgiving, cited n. 18, p. 152, n. 115; 163.

8 L. PETIT, X. A. SIDERIDES, M. JUGIE, (Euvres complétes, |, cited n. 7, p. 931519,

8 SCHOLARIOS, On the difference, p. 277%5.

8 p, A, DEMETRACOPOULOS, Owud& AKULVATOU. ZoUuua OgoloyLkn, cited n. 61, p. 19323-1942,
81 SCHOLARIOS, On the difference, p. 27711,
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Paris, BNF, gr. 1237 (Diktyon 50844),82 his own manuscript of ST, 112 11*¢, This indicates that
Scholarios draws material from another manuscript, most probably one that preserves the
entire text of ST, 11* 117,

On the difference, p. 27718 ST, 11211%, g. 147 a. 4 ad 3%

.xpelag maplotapévng mote mAnpolUv tnv EL &' &v&ykn énmixettatl [..], 10 xal
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DANE®oa L  éAenuooUvny Kol dLlKaLooUvny Vvnotel®dv KOAUeLlv &ANag gUoefelg

161¢, 3 &AAnV  TLV&  &peTInv  nTivie  xal  dvaykalotépoag altloag. Ael

ouvéleuktal 1 Ipog¢ 1OV mAnciov ayamnn. névtol &v 101¢ ToLoUtOLC
avatpéxelv eic tnv 10U UyYnlotépou
olxovoulov..

Subsequently, Scholarios proceeds to examine the opposite vices under the scope of
their aversion from love, since this aspect defines the gravity of each vice. For example,
gluttony opposes love for God, whereas injustice and obtuseness to mercy, which are
opposed to alms deeds, constitute an aversion from love for God and neighbour; therefore,
they are more severe than gluttony. In other words, sins against neighbour are much graver
than sins against God,®* given that to Thomas and Scholarios, as already seen, love for
neighbour includes love for God.®

Scholarios justifies this a) by restating Thomas’ thesis that love for God may exist
independently from love for neighbour, while love for neighbour entails love for God;® b) by
noting that reconciliation with God via penitence is much easier than with neighbour, because
the latter requires the recompense for the injustice. In fact, Scholarios considers Thomas’
doctrine of satisfaction® /recompense for sin, as unfolded in ST, I 11%*, 87 a. 6 co.
Noteworthily, Scholarios uses the term dvuioikwoic for recompensatio. So reads Demetrios
Kydones’ translation®® — another indication that Scholarios draws his material from the Greek
text of Thomas.

On the difference, p. 277%%-p. 2782 ST, 12112, g. 87 a. 6 c0.2°
LOAANG Kol OT L PETOVONCOVTOGC TOU  ..IIQUCOUEVNC 1fig 10T AQUAPTHUATOC
avOphmou KAl EmLOTpo@évioc G4mO  évepyelag pével 1 évoxn €v nd&olL T10lQ

82 An abbreviated version of ST, 112 11%, ¢. 147 a. 4 is preserved in f. 273v10-16,

8 Vaticano, Biblioteca Apostolica Vaticana, Vat. gr. 611 (Diktyon 67242), f. 51v3-f, 5274,

84 SCHOLARIOS, On the difference, p. 277825,

8 THoMmaAS, ST, 112 112, q. 27 a. 8 co. For the text, see supran. 76.

8 SCHOLARIOS, On the difference, p. 2772528,

87 For the use of the term “satisfaction” by several authors of the medieval-early modern world, see A. FIREY, A
New History of Penance (Brill’s Companions to the Christian Tradition 14), Leiden-Boston 2008, passim.

8 Marc. gr. Z 147, f. 318781119,

8 Ibidem, f. 31821,
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1fic aydmng 1ol Guoaptdvelv [TpoOg¢ KAT' évépyelov quoptAupoactiv. H ydp 10U
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1poC TOV Qeov &yanng padiwg &vbpwnov Tluwplag, xkabdoov nopofoaivel
BepameUetal 1§ ayabdétntl 1ol Oeol 1V T&ELV TH¢ Beloagc dixalooUvng, e€lig

gv OAlvye Te dniovdtL xpdvew Kal OV oUK ETIAVE LO LV aveu TLVOCQ
eUKOANOLC AVT LONKOOET LV * ig] d& Aavilonkhdoewng OLa Tlpwplag, NHTLC 1mPOQ
pbopd THc mpdg TOV mAnociov &ydmng TNV 1fic dilkxlooUvng (odtnta Eénavdye L
OUK gUXep®g BepameGetat. H pév [.]. O dn xal €v Talg eilg¢ &AAAAOUC
vop Bela ayabdinge tnv emLotpoenyv adlxkialg 1tV &vBpOmwv Tneelitol, QOOTE
pévnyv 10U nuaptnkdrtog oxomel €v  dL AVT LONKOOEWC 1fic Tlpeplag
10 plofjoal  upev v quaptilav, énavaoc®lecBal v lodtnta ¢
ayamrfool d& 1OV BgdV Begpuorépolg dLKALOOUVNG. [..] 00ev v 1fic

épyolg &ydmng ouviotapévnv: 11 d& aupoaptiag KNATda avalpebijval &dUvatov,
el dlLxalooUvn, v elg 1OV £l un v T&fLv THg Oelag diLxaloolvng
nAnociov APAPTNUAT OV é¢nloxkonog 1 10U &vOpdmou mpoodéfalto OEéAnolLg,

oUox, ol Tolto mdvov okomel, AAAX OOTe dnAovdTlL 1§ aUtdv  EKOVIX  THV
Kol v Lxavomoinotv 100 Tluwplov AvoaAaBeTv elg v 1fic

adLkn6évitoc: [..] d10 ral &dUvatdv vyevouévne auoptiog AVILOAKWOLY 1) ITopd

€0TL TOV AdLkAoavIa TOV mAnciov 10U QeoT érmevexOeloav Unoue {vele
ouyyvoung Tuxelv petavoioavia, &V UakpobUuwg-: kKab’ exdtepov yap TpEOIOV

un npdTePOV L KOVOTIO LACE L € 19 1 KOAxoLg Adyov AVTLONKOHoewg &xet. H

AS LKNOEVT L... d& LlrovomolnNT LK TLlLUuwplo €AATTOT TOV

Adyov Tfi¢ Tluwplac.

Accordingly, Scholarios numbers cases in which injustice can be restored via
satisfaction, and defines in which cases this is impossible. In the latter instances, a sinner may
hope for God’s mercy. Afterwards, Scholarios addresses the significance of alms deeds for
sinners’ reconciliation with God, concluding that alms deeds replenish love for God, but not
for neighbour.®

In chapter 5, Scholarios examines the criteria by which the order of sins is defined. As
will be shown, Scholarios adopts Thomas’ dual classification, i. e. according to the order of
gravity and the order of cardinality.®* The chapter begins in a Thomistic flavour, as the
introductory formula coincides with Demetrios Kydones’ translation — another indication that
Scholarios’ Thomistic material derives from Kydones’ text.

On the difference, p. 278%° ST, 12112, q. 73 pr.%
Feeffic Bewpntéov &v eln.. Eeeffic 6eswpntéov &v eln..

Scholarios remarks that the corruption of love for God may precede or follow the
corruption of love for neighbour. For example, the aversion from love for God comes first in
the case of adultery, since this sin is a kind of lust (luxuria), as is also the fornication. There
follows the sin against neighbour, i. e. the usurpation of a hushand/wife.*® Each part of

% ScHOLARIOS, On the difference, p. 278213, It seems that Scholarios has still in mind THomAs, ST, 112 112, g. 32
a. 4 co. For Scholarios’ recourse to the same articulus in his De eleemosyna, see J. A. DEMETRACOPOULOS,
Scholarios” On Almsgiving, cited n. 18, p. 140-141.

%1 E. C. SWEENEY, Aquinas on the Seven Deadly Sins, cited n. 4343, p. 97-98.

9 Marc. gr. Z 147, f. 258"%°,

9 SCHOLARIOS, On the difference, p. 278522,
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Scholarios’ argument echoes specific Thomistic passages; namely ST, 11 11%, q. 151 pr.;%*
0.154 a. 1 arg. 1;% 12 1%, q. 72 a. 2 ad 4.%° On the contrary, stealing money corrupts love for
neighbour first and consequently love for God.%’

For Thomas and Scholarios the first criterion for defining the gravity of sins is the
worth of the abstracted good. Scholarios uses Thomas’ text quite freely.

On the difference, p. 2782+ ST, 1211, . 73 a. 3 c0.%®

Ev T1oUTolg oUv &IacLy N LKOTX IOV dLagopdy IT®V &vTLKeLlPévey €0Tl Kal 1
BapUtng xpivetatr [..] xatd dlapopd Ifig Paptintoc év talc &uoptiotg. [..]
10 R&poc 100 ©0Bev 1O Gupdptnua 1O mepl avtnv v 100
dpaLpebévioqg, wote AvBphmou ovuclov, oonep O @dvocg, PoapUtepdv?
dnAovdoTiL uetlov elval €01l 10U mepl T #8wBev MEAYVHATA XPUPTAPATOC
dudptnua v @ peilovoc kal #otl BapUtepov 10 &uéowc Katd 10U Ofof
ayoBo’ TOV nAnciov vyivduevov, womep 1 aniotia kol 1 BAoocenuio xal
ATIOCT €POUUEV... & toLalta.

Moreover, the gravity of a sin may be defined by its effect,'® i. e. depending on the
object of sin. For example, according to the order of cardinality, stealing is a graver sin than
insobriety. However, according to the order of gravity, insobriety is greater. Stealing is just
the effect of greed and as such is limited only to the abstraction of neighbour’s belongings.%
Yet, insobriety may give birth to every sin, as it causes an intense defect of mind. Scholarios’
argument is based on Thomas’ ST, I2 11%, . 88 a. 5 ad 1,102

On the difference, p. 278%% ST, I211%,g. 88 a. 5 ad 1'%
H d¢ péén 16 1fic dpxfic MHepl d&¢ 1fig pébnc pPnrtéov OtL KATX TOV QUTHC

AOY® ndc LV UOPTAPAGL  AdYyoV éxel TO £lval Bavdolpov dpdptnua- 1O ydp

% THOMAS, ST, II2 11, g. 151 pr.: Epeffic Ocwpniéov &v ein mepl &yvelag. [..] Tpltov,
mepl axolaciag, dmep éoTl m&Boc &vTikepevov Tf &yve (o (Vat gr. 611, f. 60¥%6-%8). Note
that castity is a virtue serving love for God (cf. ST, 1I* 11*, q.151 a.2 co.: i vy&p & voUc 10U
&vBPOTIOU HBOLTO MVEUNAT LK) ouvape (o ouvamtéusvos ékelvg @ Séov ouvamTeoOal,
Ayouv 1§ 0y, b&méxoilto d& dote un upeb’ ndovijc TOolg &GANOLG ouvanteobal
gvovtiog Tf Oelo T&ED, AsxOfoetal mveupatLxn &yve (o [Vat gr. 611, f. 61Y67)).

% THoMmAS, ST, 112 11%%, .154 a.1 arg.1l: ..amodiSocBal ¢& &oehyelac €1dn, Toutéotl
nopveloav ani®dg, polxeiov, olpopléiav, nopbdévev ebopdv, &punoyhv, Kol TO TUPN
oUoLv m&boc (Vat. gr. 611, f. 69726:28),

% THOMAS, ST, I 11, q.72 a.2 ad4: H 5¢ mAsovefia, €V TOIC OUPKLKOTC QUAPTHUACLV
&pLOpoupévn, &vil 1fjc poixelag xeltal, 1) é¢oTLv &dLkog &pmnoyn Tic aArotplag
yuvaLxéc (Marc. gr. Z 147, f. 2531314,

% SCHOLARIOS, On the difference p. 278212, Scholarios continues alluding to THOMAS, ST, 112 11%, ¢. 27 a. 8 co.
For the text, see supra n. 76.

% Marc. gr. Z 147, f. 260v242°,

9 Baputepoc codex, correxi.

10 Cf. THomAs, ST, I? 11, .73 a.3 co.. ..av&ykn xal 10 &pdeInua ToooUTOV  £lvol
BapUtepov 6ocov kal 11 &tafia ocupPalvel mepl Tivoa Gpxnv 1 €otL npdtepov €V 1f
T&fel 10U Adyou. O d& Adyog mpoOG TO TEAOG kKol &md 10U télAoug t&tTel mAVIA
é¢v tolc mpaxktolc (Marc. gr. Z 147, f. 260v1%21),

101 ScHOLARIOS, On the difference, p. 27833,

102 Cf. also THOMAS, ST, 12 11%, .76 a. 4 ad 4: O ueBUwvV BLOANG HEV EILTLUACEWC &fLoTTal
dL’ &g moiel dUo auoptiag, toutéotLl THV MEONV kol TL &AAO T MEOR cemduevov
(Marc. gr. Z 147, f. 280'¢9),

103 Marc. gr. Z 147, f. 324821,
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KOoLvoveTl- dUvatal y&p €& &veu TLVOC AVAYKNC ToLoUTOV EQUTOV
aUTfg arov dudptnua  &mode Lkvival TLVa Oot’ &dUvatov glvol Ypfobal
amotixkteobal, kaBboov  T® Aoy, SL’ oU mpdc Ogdv & AVOPWIOC TATTETAL,
€0TLV éKOTOOLC LOXUPOTATN KOl MOAAX TAV QuopTnUATOV €aLOVIa QUARTTETOL

100 Aoy LouoU.

L pévnv v év T® olve ndovhv, diappndnv T

&petf] éoTLv €vaviiov.

Scholarios justifies this view by attributing every sin to a certain mental defect, when
the mind succumbs to passion. This mental disorder may be intentional or unintentional. Still,
insobriety is a voluntary act and as such it intentionally opens the door to every sin.
Scholarios utilizes specific passages of ST, I2 11%, q. 77 (De causa peccati ex parte appetitus

sensitivi).

On the difference, p. 278%7-279'°

Eott  [..] m&v dudpinua
oL’ ¢KOTAO LV
OHOAOYOUNEVLC 100
AoyLouold, Otov Evdd TH
n&bel kol NTTINOH- &AN’
altn 1 €KOTAOLG oploTal
Te mPOC &V AUOPTANATOQ
e1doc oixeTov 0
KLVNOEVT L Kol
KPATHOUVT L un&be L, ig]
npog mnAclow pév, €x 1TIfC
autig o¢ piing
&vioxovta, xol mfj uév
¢xoUolbéc ¢otL, mmf O
&xoUoloc: 11 O& pué6n
¢XOTQO LG név €0T L

tedela 1ol Aoyiopol 1§

eaTTOV ETIOVOQEQE LV

nove, THG  XoAEDmwI&TNG
dlLapépouca
nopaepooivng,

Kol OL&

toUto duvatdv ot LV am’

aUTic IOV TOCQ Yévoug
apdpTnuo amofaiveLv:
¢xoUoLog de KoBO&mo§
cotiv. [..] 66sv, el xal
pfet dLd v néonv
auapTavouevVa AKOUC L&
€0T LV, ®C €&év ¢&xrotdoel
100 AoylopoU teAelwg
vevevnuéva oux
HTTOREVOU QAN
epbapuévou, 11 yoUv
&pxi ¢xoUo L& ECT LV,
¢xouociou Tt1fi¢ €éroT&OeWQ

ovong.

104 1bidem, f. 282726,
105 1hidem, f. 2851426,

ST, 12 11%, q. 77 a. 2 co.1*
Eomel vyap O
¢nLothun (OUvetatL,

&vOpwiiog 1O 0pB&HC (fv B LHOAf
KaBOAOU kKAl HEPLKI,
IPOGC TO KWAUELV
1. Kol

&V 1)

IpoC
ToutéoTlL
€0T L
1fic BegAfocewc [..
toUtov 1OV tpdmov O &v mdbel

N €xatépac &oBévela &PKETH
v opbdtnta 10U Adyou Kol
OV oU Bewpel

Heplxk® oOmep xkaBdAou éniotatal, xrabdoov 16 n&bog

KOAUe L TNV toLlaUtny Oewplav. [..] Unvog xal pébdn

HeTAROAR] TLVL O0uaTLK] yevopeva deopolfoLl InV

xpfjolv 1ol Adyou.

ST, 1211%, q. 77 a. 7 c0.1%
06ev
axoUo LoV

el TolLoUtTéOV €01l 1O m&BOC OOTE TAVTIEARDC

elval &od L34Vl gmopévny
QUUPTHPATOC

Nepl & dUO

v

Evépye Lav, IOV T EARDC Urep 100
d¢ un,
delv Bewpndival.

dUvaTaL

mopxlTeTToL: €l oU movIdmool .

dokeT Hpdtov, OTL TO €KOUOLOV

elval 1§ xab’ avtd, Gomep dTov 1§ BEANCLC
aUTd KAT& mponyouUpevov ¢épntal Adyov, 1 KATH
6tav 1 BEANOCLC @épnTol €ml

el

e’
v avtol altliav,
QAN

¢xovuolwg

Vv
éml
TadTnv Yop
Vv pédnv yivoéuevov
¢xoUo LoV

attiav, oUK 10 &NOTEéAEOUN, QOTIEP

100 KOTX

Aoy L {bueba

4

pebvovtog:

¢xelve, TO dL&

Un auvtoU. AegUtepov, OTL AéveTtal T

KT mponyouUpevov Adyov Kol oUX ooolIwng. Koatd
nponyoUuevov pev Adyov, o’ O 1 BEAnoLc eépeTol.
OU kot& mponyouUpevov d& Adyov,

1 BéAnoiLc xal

6 dUvatol KOAUE LV

oU KWAUegL. Katd tadta tolvuv del

dlaxkplivetlv 611 10 mdbog mnoté Pév €0TL TOOOTTIOV
DOTE MHAVIEADG avalpelv 1nv  xpfiotv 100 Adyou-
oomnep éml T®V [..] potvouévev. Kol oUtwg el 10
toloUTov méboc €& &pxic €xkoUoLov 0V, audpTnud

AoyLloueOa TV évépyelav dLd TO elval

¢v 1] favtol oltiq.

£xrougLov
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The chapter ends with Scholarios’ comparison of detraction and murder. Although
murder is graver than detraction (order of cardinality), detraction may be worse than murder
in the case of famous people (order of gravity).1%®

This comparison makes the transition to chapter 6. Here Scholarios addresses the
circumstances as a criterion for evaluating the gravity of sins. In fact, this criterion is set in
Thomas’ ST, 12 1%, . 73 (De comparatione peccatorum ad invicem).

On the difference, p. 2792%-32 ST, 12112, g. 73 a. 7 c0.%7

LOANG Kol 1O auTo eldoc .10 audpinua oalTlov éxel EXNe LIV TLvOC
100 QUaPTAUXTOC meplotdoewg [..]+ 10 Gubptnua méeuxke BoapUTepov
To LK {AAETOL KOTX TG vyiveobal d1d 1OV meploTdoewy.

ouve eUYHEVOC autd ST, 1211%, g.73a. 7 ad 1'%

neplotdoelg, kal ¢éoautoU Qomep v&p TNV ToU mEAYHATOC APETNV  OUK €K

BapUtepov iq] koupdtepov pdévou 100 eidoug autoU kplvouev, &AAX Kol €&

vivetal xal xplvetoal &AAR &AAou TLvOog oupPepfnkdtog, oUte kol 1RV THCQ
Kol &AAD neptotdoel  ¢vepyeloag movnplov oUk €éx 100 ¢€ldouc 1fic
TOPABAAANOPEVOV... évepyelag pdévov xkplvouev, &AAX Kol €x  THC
neEPLOTACERNC .
Subsequently, Scholarios provides several examples, some of which echo Thomas’
text.

On the difference, p. 2793%%

ST, 12112, . 73 a. 9 co.1%

e KA TOAOADV BapUtepov ..TO elc dnudoLov 1pboWIIOV yivoéuevov
duaptévet, &v  [..] KoToAoAl] &udpInua, olov vépov B &pxovia, TO 10T SAou
[...] KT &pxoviog, 7| nAnbouc mnpdownov @épovia, PapUitepdv €0TLV 1|
(dLdToU. 10 audptnua 1O eic¢  &v mpdowmov (dLDHTOU
On the difference, p. 280*7 YV LVOIEVOV...

QoalTwg Kol axorootaivev ST, IR 11% g.73 a. 7 co.l%

Nttov pd&v duoptdvel &luyoc WQomep 1O Tfi¢ mopvelog &u&pTnue v ToUTQ
&0V ouyyLvbduevog, ¢ ouvioctatatr, ¢év 1& 1OV &vbpwmov mAncL&leLv
kuplog mopve (o ¢otive 1 un (dla, el d& mnpootebein 1 meplotaoLcg
BapUtepov && UMd yuvalkdg alitn, 10 £Tépou elval yuvalka éxeivnyv 1
&lOye: éméxelva d& &luyog mAnoLé&let, uetdyetal non elc AAAOU
Undvopw, Kol TOoUTOU MmAEOV QUAPTANATOC VEéVog, ToutéoTlv €ig¢ 10 TIfQ
Umd  yuvolkog  Undvdpow, & adikloag, xabdboov O &GvBpwmog vooplletal 1O
polxelal xoaAoUvIot. GANOTpLOV mpdypo. Kol xatd ToUTto 1) polxela

BapUtepdyv ot Ly Gubptnua 1 n mopvela.

106 ScHOLARIOS, On the difference, p. 27977,

107 Marc. gr. Z 147, f. 263%0-%,

108 |hidem, f. 263v20-23,

109 Ibidem, f. 265v%4-%6,

110 |bidem, f. 263v2¢. Cf. also ST, 12 11%, . 88 a. 5 C0.: ToTto &¢ oupPaivel £v TOoTC AUAPTHUACLY,
dtov 1) meplotacic mpoot1B8f aloxoc &AXou vévoug, Gomep dtav mAnoL&ln TH ud

cautolU, €oTLlv évépyela aloxpd aloxetr aviixkelpévey 1TH owepooldvn: ef d¢
nAnot&lol T un €auvto¥, Kal €Tépou mpootibetal oloyxog &viikelpevov T
dLkotooUvy, xab’ nN¢ €otl 1O &pmblelv TLVX TA GAAOTplor Kol kot ToUtOo N

TolaUtn meplotacic ouvioinol véov £1d0C¢ AuapTARNTOg, & Aéyetal potlye o (Marc.
gr. Z 147, . 323v%529),
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In chapter 7, Scholarios turns to venial sins. First, he defines their essence in
comparison to mortal sins, by presenting certain examples, once again on the basis of
Thomas’ ST, I* 11*¢, .88 a.2 co. Noteworthily, the example of adultery requires the
transition from an incomplete sin to its perfectiveness, as shown in ST, I? 11*¢, . 72 a. 7 co.
and q. 88 a. 6 co.,!'! whereas detraction is a sin corrupting love, which in fact means that it is

a mortal sin, as stated in ST, 112 11?¢, ¢. 73 a. 2 co.!?
On the difference, p. 28022 ST, I211%, g. 88 a. 2 co.1®3
Eil  v&p 6Bovdoipdv  foTiv v @ Otoav vdp 1) BfAnoic eépntoal énml TL 6

¢pBaptal 11 mPOGC TOV Ogdv ayémn, 1 xab’ avtd TR ayann évoviiolraL St nec

npog tOV mAnoiov &ua kol 1OV OgdvV O &vBpwrmog e€ig¢ 1O EoxaTov TATTETOL

aUTdHV, OUYYVROTOV £€0TLV €V @ OUK TEAOCQ, téte 1O  audptnua  BovdoLudv

¢pBaptal avtn, oldv €otLv 1 év T €0TL KATX 1O &VTLKelpevov avtol. 0V6ev

xapd o noévn polxeila EX 100 Bavdoipdv  ¢otiv, elte 1R 10U Of0T
EUPBAEYL  yuvalkl  katd  mpdOeoiv  aydnn EVOVT LOTUTO L [...] n 194 100
wote  emLOuufoot, ¢v  Th  xkoapdig mAnoiov  &yémn, womep O @bdvog, 1)
oUAAouBovouévn-.s 11 yop 1npdbeoilc polxela kol T Spola. [..] Bviote d& 1
100 mpog émiBupiav (delv ocoaAelel 10U &uoapt&voviog B&AnoLc ¢@épetal e’

HEV TNV OpoOg Bgdov  aydmnv, oUK  érelvo Omep €V £aUTH mepléxel ataflov

¢xP&AAe Ll O¢ 1fjc Yuxfig, ®¢ 1 v T TLVE, OoU unv Eévaviiloupévnv 1f] 10T

¢oyw polxelo. ToLoUTOoV KOl 60 ©eol 17 1 100 mAnciov &yémn, oomnep O

&poyog Adyog, T upEV un xkobalpelv  &pyog AdYOC..
OC I KATOAaA L&, OUK &VoLE&®Y TnV

ayannv, 1{4) de un olxodouelv

Uealp®v Tl THC O@elAopévng auTtih

TeAeldINTOC.

A close parallel to this passage is spotted in Scholarios’ On the Destiny of Souls and
Bodies,** 3, 1-8. Scholarios bolsters his argumentation by making a reference to the
satisfaction of divine justice.!*®

Enel O’ oUxk OAlyol 1V &vOpdmwv mpdg O&vaTOovV PEV QUOPTIARNCLY  OoUK
EVvTeAEUTHOL, OL’ & kol Und vyiHv &v €pépovio €UBUg, OUyyvwoTolg o¢&
KoAUpaol TtHig aleviou (lwfijc evéxovtal: tabta &' &v ein B év 1@ vével
arT®V ouyyvoung &&la nrtalopata, oomep O &pydg 0Tl AdOYOG, Kal 1) €v T
kopdilg poiyela, kol TX Tolalta, &v olc & Tfic dLTTfC &ydmng Adyoc oUK
épBapTal  THC TOV  évdov (womoloUong &vopwrov, 1 &voxal peviotov
uaptnudTeY ToTlg PeETOVONOXOL PEV KOAQC €1’ autolg, oUK LKOVOIoLlAooOolL
e évtaUba 1f] Oelg dLkoLooUvy Unmep oUTHV.

To get us back to the On the difference, Scholarios proceeds with the Thomistic
examples of envy-zeal and wrath-jocose speech/lie. Zeal is a venial sin, since it falls under

111 For the text, see n. 66 and 67.

112 THomAs, ST, 112 11, 9. 73 a.2 €0.0 06ev 1) KATAAAALX KaB’ aUTHV BovacLudéy 0T LV
dudptnua (E. M. KALOKAIRINOU, Anuntpiou Kuddvn, Owud AKULVATOU. SoUuUd O£0AOY LKD)
éEeAAnv 1oBe Toa [Corpus Philosophorum Graecorum Recentiorum 11/18], Athens 2002, p. 24118-19),

13 Marc. gr. Z 147, f. 321v32°,

114 The text is edited in L. PETIT, X. A. SIDERIDES, M. JUGIE, (Euvres complétes, |, cited n. 7, p. 521-531, here
p. 523%3-5242,

115 An allusion to Thomas’ ST, 12 1%, . 87 a. 6 co. For the text, see supra n. 89.
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the kind of envy, yet it is confined to the lack of a desirable good. On the other hand, jocose
speech/lie is a certain movement of wrath, yet it does not aim to hurt someone gravely.

On the difference, p. 2803 ST, 11211%, q. 36 a. 2 co.116
ToLoUtov O @eBdvoc O €ml .0 @eBdvoc AUnNn tig éotL €m’ &AAotplolg &yabolg.
t01¢ eUTUXHUAO L 100 [..] TErtepov d& 1pdmov, dUvatal TLg¢ €l 10lC

nAnociov &veu AUnng €t1épou  ayabolig &xOeocbalL, oUx OTL TLC Ayabov
dptlueiac Kol plooug xkéxtntol, O&AAN’ OTL nueic €vdéopev 10U ayabod,
gvoxA®Y T Yuxf) xatd Omep éxelvog éxel. Kal toUt’ ¢otl xuplwg o (fjhog

ndpodov, &¢ kol {fdoc [..]. Kol el upev mepl 1T ocguvd &yobd o (fjAocg

(dlwg kaTovoudletol s oUToC £ln, émolvetdc 0T L.
ToLoUTOV n petd ST, 1211%, . 88 a. 5 ad 117
XAPLEVT LOPOT xivnoig Ei o' 11 PBA&GPRn eic v 1 1fc Opyiic o0épetal

1fic bpvyfic, oUx éml 1) xivnolg, £€0Tl OUYYVOOTOV KATX Yévog, olov dtav
. NN ~ AN , . . o C
BAGUorL GAA" egml moldLd tLg e£nl TtoUTe Kot& TLVOG Opyllntal ot elmelv
yivopévn: ToloUtov IO oaUt® PouAnbfival Adyov TLva xoTUpov kol malyvioddn,
ToLlyvi®ddec YeTdog. kol PBpaxU toUtov Aumfjoat duvdupevov, oOUK &0Tol N

opyn BovaoLpov audpTnud..

ST, l1211%,q. 110 a. 2 co.™®

Koupotépa dO& vyivertal 1n 100 UYeUdoug duoptia, el
t&ttolto mpdC Tl &yobov 7 1dU: kol oUtwg £0Tl 10
ToLlyvL@ddec YeUdoc..

Scholarios asserts that merciful God can forgive all cases of venial sins even without
recompense — a view truly alien to the Catholic tradition on sin, as pointed out by Jugie.*° In
fact, for Scholarios, forgiveness is possible through two sacraments of the Church, namely
unction and penitence, the latter being able to cure even mortal sins.'?° Certainly, penitence is
effective, if it includes contrition of the heart, confession and satisfaction. Yet, in particular
cases contrition is sufficient, i. e. if confession and satisfaction cannot take place. On the
premise of penitence all the goods diplaced by sin, as well as the lost friendship between God
and man can be restored.!?! Given the extensive use of Thomistic material by Scholarios, one
may assume that the tripartite model of penitence, as well as the restoration of human love for
God derives from Thomas’ ST, 1112, g. 90 (De partibus poenitantiae in generali).

On the difference, p. 281313 cf. ST, 1113,g. 90 a. 2 c0.*??

116 S |.SIDERI and P.PHOTOPOULOU, Anunteiou Kuddvn, Ooud Axulvdtou. SoUuud
Ocoroy ik &E&eAAnviobeToa (Corpus Philosophorum Graecorum Recentiorum II, 17/B), Athens 1982,
p. 5412-552,

17 Marc. gr. Z 147, f. 3241318,

118 \aticano, Biblioteca Apostolica Vaticana, Vat. gr. 612 (Diktyon 67243), f. 4013234,

119 M. Juclg, Theologia Dogmatica Christianorum Orientalium ab Ecclesia Catholica dissidentium. 1II,
Theologiae dogmaticae Graeco-Russorum expositio de sacramentis, Paris 1930, p. 356, n. 2.

120 ScHOLARIOS, On the difference, p. 280%-281%.

121 For Thomas, the friendship between God and man proceeds via the three theological virtues (faith, hope and
charity). In terms of Aristotle’s classification of friendship into utilitarian, pleasing and virtuous, Aquinas’
friendship between God and man can be seen as utilitarian, as far as humans aim to be benefited by God, and
virtuous, since these benefits are certain spiritual goods (D. SCHWARTZ, Aquinas on Friendship, cited n. 22,
p. 14-16).

122 sancti Thomae Aquinatis opera omnia iussu Leonis XII1 P. M. edita. XII, Tertia pars Summae Theologiae, a
quaestione LX ad quaestionem XC, Rome 1906, p. 335. ST, 1112 was not translated into Greek, apart from four
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ApactnpledTatov d& kol kot TV ...in poenitentia fit recompensatio offensae secundum
Bavao [uwv duapTnUATOV 1 voluntatem peccantis, et secundum arbitrium Dei, in quem
petévotla edppaxov, &v &ANGNG 1§ peccatur; quia [...] quaeritur [...] magis reconciliatio
kal PeBala év ouviplPfi xapdioac amicitiae, quod fit dum offendens recompensat secundum
ral gfayopeUoe L xal  voluntatem eius quem offendit. [...] Et ideo contritio,
lkavonmolnoeL ovviotapévn. Onou  confessio et satisfactio ponuntur partes poenitentiae.

¢ & O&vatog emLov, [ &AAn tig cf. ST, 1130.90 a. 2 ad 4%

avaykn Tnv £gaydpeuciv kol TNOV  ad perfectionem tamen poenitentiae requiritur et contritio
ixkavonoinoLv elpvet, N TAG¢  cordis, et confessio oris, et satisfactio operis.

xopdlag ouviplPrn £&apkel AANONC

ovUoca- [..] ToUtewv [1. e. T&V

AUOPT LOV] d¢ AP LEPEVQOV,
avohappdvoviol mAVIH TA  AyobX
T d1a 1hHc Guoptloag &moAwAdTo
npdtepov Kol avaxwphooavia. Kol

¢rre Ldn, 1A¢g Guopt lag

évepyounévng, vivetal nev
€x0podc 10U B@g0T O &vOpwmog: ouU
v&p olév 1e opol¥ Tfc &uapTiag
elval @iiov kal ToU OgoT.

Nevertheless, Scholarios had gained no access to ST, I11%/Supplementum,*?* as he
remarks in his autograph note in manuscript Hagion Oros, Moné Batopediou, 254
(Diktyon 18398), f. 1V:1?°

4.Ev d¢ 1§ tetdpte kal televiale [i. e. III? and Supplementum]??® 1Tfg

~

ToLaUtng mpoaypoateioac “mepl tOoU @coU ©Oewpel, “og, xrabdboov £EoTlVv
&Gvbpwrnog, 0086¢ €o0TLVv NUIv ThHg €l 1oV Bcdv avddou”. Ev @ Kol mepl TAC
Oelac olxovoploag, ®¢ eaocl, Bavpcaciwg dLéfelol kol mepl 1OV puoctnplov

1fj¢ ExkAnoloc xal xolvdc xol (dlwcg.

5. ToGtwv t10T¢ Tplol pdévolLg nueig £vetUxoupsv. ToO && T1éTOpTOV KAl
TeAeutalov, TOAAX omouddooavteg, OUK NdUVABNUEV (deTVv oUTE EAANVLIKAC
(dokelT vy&p un neunvetobal)l?’ olte AXATLVLIKOG, €mel moapd Tolg &vialba
Notivolg ) OAlya 1 oUdév 1OV TOoLOoUTWVY KelunAlwv eUplokeTol.

Scholarios devoted considerable effort to track down a copy of ST, IlI* and
Supplementum, but the results of this research seem to be limited only to a few information
about the contents of these texts. Yet, Scholarios mentions that his search included the
libraries of Latins; no doubt, that of the Dominicans of Pera was essential (if not the unique

quaestiones, which were translated by Prochoros Kydones (J. A. DEMETRACOPOULOS, Latin Philosophical
Works Translated into Greek, cited n. 27Errore. Il segnalibro non é definito., p. 825).

123 sancti Thomae opera omnia, XII, cited n. 122, p. 336.

124 For more on this part’s inaccessibility to Scholarios, see J. A. DEMETRACOPOULOS, Scholarios’ On
Almsgiving, cited n. 18, p. 161-162.

125 Text according to the edition of J. A. DEMETRACOPOULOS, ibidem, p. 173%10,

126 Thomas did not succeed to complete the ST, 1112 by the time of his death. His disciples took over to complete
his task by conducting the Supplementum (g. 1-99), on the basis of Thomas’ Scriptum super Sententiis (J.-
P. TORRELL, Aquinas’s Summa, cited n. 20, p. 62).

127 Cf. supra n. 122,
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one) for his purpose, given that Scholarios had ties with the Dominican fraternity of Pera.'?8

Therefore one may assume that the friars provided Scholarios with more information on
fundamental views exposited in ST, I11?, as the tripartite model of penitence and its effect on
humans.*?®

However, Scholarios was aware of the fact that certain Scholastic authors had
addressed the parts of penitence.™*® True, as C. Kappes has recently shown,*3! here Scholarios
rejects certain parts of Peter Lombard’s tripartite penance,'®? by reducing the necessity of
confession and recompense in extremis, in accordance with Duns Scotus’ Ordinatio 1V, dist.
20.1.3.13 In this respect, Scholarios underscores the importance of satisfaction/recompense as
a basic premise on which the theory of Purgatory is developed.!3* Yet, whether he was also
aware of Thomas’ view on the issue remains questionable.

Afterwards, Scholarios examines the value of penitence as a remedy for sin’s effects,
emphasizing the need of satisfaction for the removal of its stain. In this context, Scholarios
draws again from ST, 12 11**, 9. 87 a. 6 s. ¢. and co.

On the difference, p. 28142 ST, 1211, g. 87 a. 6 5. ¢.1%
TOV  aUToOvV  punov  d& kKol Koddletoal 1ic &pa mopd ©coU Kol petd IO
aloxoc EmLoUpETAL T oUtd 10V duoptiav ouyxwpenbijvoal. Kol oUtwg I

auaptia  avadioyov, érme 1OV TtHic dixng évoyxn upével kol TH¢ quaptiac

128 M.-H. BLANCHET and T. GANCHoU, Les fréquentations byzantines de Lodisio de Tabriz, dominicain de Péra
(1 1435) : Géorgios Scholarios, 16annés Chrysoloras et Théoddros Kalékas, Byzantion 75, 2005, p. 70-103, here
p. 71-77 and 89-93; M.-H. BLANCHET, Georges-Gennadios Scholarios, cited n. Errore. Il segnalibro non ¢
definito., p. 302-303; cf. J. A. DEMETRACOPOULOS, Scholarios’ On Almsgiving, cited n. 18, p. 162.

129 Cf. Scholarios’ phrase in his note above: &¢ @oot. Note that Mark Eugenikos, Scholarios” mentor, had
access to certain non-translated to Greek passages of ST, Suppl. (J. A. DEMETRACOPOULOS, Palamas
Transformed. Palamite Interpretations of the Distinction between God’s ‘Essence’ and ‘Energies’ in Late
Byzantium, in M. HINTERBERGER and C. SCHABEL [eds], Greeks, Latins, and Intellectual History 1204-1500
[Recherches de théologie et philosophie médiévales. Bibliotheca 11], Leuven-Paris-Walpole 2011, p. 263-372,
here p. 369, n. 327).

10 E.g. Peter Abelard, Peter Lombard, and certain theologians in Paris towards the end of 12thc.
(M. W. F. STONE, The Care of Souls and ‘Practical Ethics’, in R. PASNAU and C. VAN DYKE, The Cambridge
History, |, cited n. 27Errore. 1l segnalibro non ¢ definito., p. 517-535, here p. 531, where certain bibliography
is cited in n. 71-73).

181 C. KAPPES, A Narrative for the Reception of Seven Sacraments into Orthodoxy: Peter Lombard’s Sentences
in Nicholas Cabasilas and Symeon of Thessalonica and the Utilization of John Duns Scotus by the Holy
Synaxis, Nova et Vetera (English Edition) 15/2, 2017, p. 465-501, here p. 495-498.

132 PETRUS LOMBARDUS, Sententiae, IV, dist. 16, 134 (De tribus in poenitentia considerantis, scilicet
compunctione, confessione, satisfactione): “In perfectione autem poenitentiae tria observanda sunt, scilicet
compunctio cordis, confessio oris, satisfactio operis” (PP. Collegii S. Bonaventurae, Petri Lombardi Libri 1V
Sententiarum. I1, [Libri 111 et 1V], Ad Claras aquas 19162, p. 839°9).

133 DuNs ScoTus, In IV Sent., d. 20.1.3%13; “Poenitentia vera, sive interior sola, sive exterior cum susceptione
Sacramenti Poenitentiae sufficit ad salutem alicuius in extremis. [...] quoniam Deus semper potens est etiam in
morte praemiare, quibus placet: cum ergo opus sit non hominis, sed Dei, fructuosa poenitentia, inspirare potest
eam quandocunque vult sua misericordia: et per rationem patet, quia sive poenitentia interior sola per modum
meriti de congruo, disponat ad iustificationem, sive Sacramentum Poenitentiae per modum Sacramenti operetur
ad eandem; si ab aliquo in extremis habeatur haec, vel illa, habetur eadem ratio perceptionis gratiae, quae et in
alio poenitente, et per consequens gratia percipietur, et sic salus” (L. WADDING, Johannes Duns Scotus. Opera
omnia, IX, Hildesheim 1968 [repr.; Lyon 1639, p. 403'%%). For the value of Wadding’s edition of Duns
Scotus, see C. KAPPES, A Narrative for the Reception of Seven Sacraments, cited n. 131, p. 496, n. 130.

133 Cf. C. KAPPES, ibidem, p. 495-498. For the concordance of Scholarios’ specific passage to the Holy Synaxis,
"Exbsoig (1452), see C. KAPPES, ibidem, p. 495.

135 Marc. gr. Z 147, f. 3182,
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- dvalpeBeiong.

nountoal 1ol auaptdvelv [..]
o d¢ pUnog névaev g ST, 1211 ¢. 87 a. 6 c0.1%

apapt lag T ikavonolfoel Ei && Aéyolpev mepl 1fij¢ 10U HUAPTHUATOQ
arnodelpeTal [..1, 100 d¢& &valpéoswg 60OV mPOC TNV KNATda, Kol OUTw
pUmou 11 LkovonmotlnoeLl @oavepdy OTL 1) TH¢ quoptiag KNAlg oUu dUvatal

kabalpoupévou 1 év TR lwf tfic yuxic Ao LpedfvaL IADV dLd 100
toUty Un’ aUtol 17 Uotepov ouvagdfval 1§ ©£§, oU 1f dlootdoel Tf mepl
Ol RAM) tfjc ExxkAnotac v {dlov xkabapdinta (nuig mpooeméAacev,
(0]eTe) TNV Tov  o¢ ¢v  TH OSmep ¢otlv 1 knAig, xobag elpnrtat. [..] TV
¢vepyela 1fic mpdg 6&vatov 1fic auaptloag knATda &valpebijval adtvatov,

aupapt lag &roxwpoUTvta 100 el pn v T&ELV ThHic Gelag dikatooUvng 1 10T
(v avaykn n&ooa  un pdévov  avBpdmou  mpoodfialto  BEANCLG [..]- xab’
TOV pUmov Tf¢ GuopTlag AAN  £r&TepoOVv yap Tpdmov n kéAooLC Adyov
Kol 1tV €X0pav EmieepdPevov  AVILONKHCEWS &Xel.

A LEVAL...

The chapter ends with an exposition of the diverse fate of penitent and unrepetant
sinners in the afterlife.t%’

In chapter 8, Scholarios addresses the capital sins and their kinds, following Thomas’
order of cardinality. Scholarios sets out by listing the seven capital sins in the following
order: pride, envy, anger, sloth, avarice/covetousness, gluttony, and lust. From these sins
springs up every other sin, just as sprouts from the root. This is in part a verbatim citation of
ST, I 11?¢, . 84 a. 4 arg. 1 and co., yet Scholarios feels free to alter slightly Kydones’ terms.
Noteworthily, Scholarios equates pride to vainglory in accordance with Thomas.1%

On the difference, p. 281%°-2821 ST, 12112, g. 84 a. 4 arg. 1%

011 8¢ pllal méviev  ThV  EnTd elval ndbn xopupala, & £iol kevodoflaq,
GuoPTNUATOV éntd&-  @Bbdvog, opvyn, AUnn, @ LA oxpnuat la,
vnepnoov ia, pBdvoc, opvr, Yootplpopylia, @LAndovio..

&xndia, pLaapyupla, ST, 1211%, q. 84 a. 4 co.*°

vaoTpLlpopyla kol axoAdaola- xopupala 1n&bn Aéyoviol €8 OV Td EAAX
xal wméoa pEv  €1dn avt®dv  &vioyxouol pédALota  katd  TOV  Adbyov  TfC
¢xdotng, ndéool d& au’ avt®v TeAlkfljc alitlac. [..] n o yap eUdaLpov Lo
avioxouoLv Guoptnudtewyv  dinverkég Efotlv  ayaBov  eglg  dmep  &vAKkel
BAaoctol, ndvIeq VEKPWOLY Umepoxd TLC B mepledvela, §no  épletal  n
¢mLpépovieC YUx LKV 101¢ Unmepneavia 1 1 xevn do6&a.

U’ aUTodvV EENnATNEEVOLG..

Henceforth, Scholarios exposes capital vices one by one, drawing heavily (certain
times verbatim) from Thomas’ ST, I1* 11?®. For brevity’s sake, I will present just two
indicative cases.4!

136 |bidem, f. 318320,

137 ScHoLARIOS, On the difference, p. 2812533,

138 Cf. also THOMAS, ST, 112 11%, . 132 a. 4 €0.: OL up&v y&p TLOéxcL THv Umepnoavioy &V T&V
VEVLIKOY ToOdV, oUTol & oU T18fact TRV kevodofiav év 10T¢ yevikolg m&OeoLv.
0 && TpnybdbplLog €V 1 TPLAKOOTH HEOTY TV HOLkOGV 1nv vnepneaviov ti6not
déomotLlvav TV &AAwV mabdv, Tnv d& krevodoflav &Guecov Un’ avtol Asgyopévnv
YEVLIKOV T16noL m&boc- kal tolto eUrdywc (Vat. gr. 611, f. 241620),

139 Marc. gr. Z 147, f. 307113,

140 1bidem, f. 3072922,

141 For more concordances, see the Appendix at the end of the present paper.
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The first example is related to the vice of pride. According to Scholarios, pride is the
root of every sin,**? giving birth to disobedience, arrogance, hypocrisy, contention, obstinacy,
discord, and desire for novelties. Scholarios draws partly verbatim from Thomas’ relevant
articulus of ST, 117 11%¢, g. 132 (Utrum convenienter assignetur filiae inanis gloriae).

On the difference, p. 28257 ST, 11211, g. 132 a. 5 arg. 1143
L1dlwg 88 avioxouolv am’ ouUutfc [scil. .Aéyecbal BuyaTtépag ¢ KeVviig
tfic Umepneaviag / kevodoflac] kapmol J6Eng  elval NV TOTUPAKONV, Tmv

KAKLOV oUtol: o&vumotafio, &Aalovelo, xaUynolv, THV UmOKPLoLlv, THV €pLv,

unékplLoLg, Grpooloa, mnelopa, dixdbvoila TV Evotaclv, tnv dixdvoloav, TNV

Kol vewtepLloudq. TOV KALVAV €Amida.

Noteworthily, Paris. gr. 1237 preserves the following list of the offspring of
vainglory in the marginal note of f. 271": ol tfic xevodoflac Ouyatépsg egiolv
aUTal s TmoPaKorn, Koauxnoig, undkplolg, €pLg, é&votaolg, veding,
SixovoLa. Yet, as seen above, Scholarios lists praesumptio novitatum (vewtep Ltoubdbc /
OV KoLvdv éAmic / vedrne) last, in concordance with Vat. gr. 611. This indicates
that Scholarios draws material from a manuscript other than Paris. gr. 1237.

Subsequently, Scholarios numbers the offspring of pride and offers definitions of each
one.!* Moreover, he distinguishes four types of pride. This time he paraphrases Thomas’ ST,
112 11%, q. 162 a. 4 co., as G. Podskalsky has remarked.*> Scholarios ends by restating that all
the offspring and kinds of pride constitute mortal sins.'4®

On the difference, p. 2821621 ST, 112 112, g. 162 a. 4 co.*¥
Eidn o0& 1fjg¢ Unmepneoavioac Ttéoocapa-: Kol ToUTt’ €oTl 10 Tplitov ¢

mp®dtov, TO PR eUxaPLloTeIv TH Bed Unmepnoaviog g£idog, dtav TI¢ & OUK

npendviwg €ml T10l¢ &yabolc auvutol, éxeL  &AoloveUnial éxelv. [..] Kol

GANG voullelv &’  ¢foautol  éxelv koatd taUta AauBdvovioal al mpdtoal dU0

autéd- deUtepov, 1O &md BegoU peév vUnmepneovioal-s 1 Otav TLC¢ nop’ EautoU

tabta vopllelv, éxelv d& pLoBOvV  €xelv uvnodopupdvn omep éAafe mopd 10U

1dv  olkelov  épyov: tpltov, 10 ©golf, 7 Otav &vwbev aUT® deddobual

oleobal éxeLv amep oUK éxelL- toUtTO nmLotTeln 1nLohov TV (dlwv

TéTapTOV, TO KATaEPOVEIV TRV 1owv, épywv. [..] Kol rkoatd toUto AouPRdvetal

i BeATldvev B’ aUtd, xal updévog TO Tpltov (intel. TéTapTov) e£idoc

Soxelv &yaBoc eival omoud&lelv: Tfic Umepnoaviag, omep éotiv, STav

kol elol mévita kol ol xaprnol Kol TLC ToPoeBévievy Tev  &AA0Y  BgxTtoC
T& eldn BoavdoLua. onoud& el dokelv.

The second example is related to the vice of covetousness/avarice. Scholarios sets out
to justify the term “second idolatry”, attributed metaphoricaly to covetousness. To do so, he

142 An allusion to THOMAS, ST, 112 11%, g. 132 a. 4 co. For the text, see supra n. 138.

43 vat. gr. 611, f. 2424,

144 ScHoLARIOS, On the difference, p. 282715, Scholarios is inspired by Thomas’ relevant exposition in ST, 112
112, g. 132 a. 5 co., which he uses quite freely.

145 G, PoDSKALSKY, Die Rezeption, cited n. 17, p. 311, n. 34.

146 This is one more allusion to THOMAS, ST, 12 11%¢, q. 88 a. 1 co. For the text, see supra n. 50.

147 vat. gr. 611, f. 997303,
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draws a parallel between idols and money by alluding to Eph. 5 via Thomas’ ST, 112 11%,
g. 118 a. 5 arg. 4.

On the difference, p. 283%° ST, 11211, g. 118 a. 5 arg. 4148

.0 elhapyupla eltouv mAeovelia, fHTLg .0 &amndotoroc €v 1H € 1Tfjc 1POC
kol deutépa gidwlodatpelia gotiv, €@’ Epesoloucg onol v @ LAXPYUP Loy
doov O @LA&pyupog &yomd kol Bepamelfel degutépav g LdwAOAXTPE Loy elval.
10 &pyUplov o¢ ol moAUBeol T& €ldwAa BRAAN ig] el dwAoAatpeia Ev 101¢
nmoté, & éAeyov BegoUq. BapuTtdToLlC QUAPTAUNCLY aplLOpelTol *

®woTe Kol 1) @eLdwila.

In the same vein, Scholarios enumerates seven offspring of covetousness; namely,
treachery, fraud, falsehood, perjury, relestness, violence/rapine, and insensibility to mercy.
Once again, he draws partim verbatim from q. 118 a. 8 (Utrum sit avaritiae filiae quae
dicuntur).

On the difference, p. 283> ST, 112112, g. 118 a. 8 arg. 1'*°

Kapmol de AUTHg [i. e. 0 ~elval ThHc oeldwilac OuyaTépac TAC

s

o LAopyuploac] - npodooia [..]- d6Noc Asgyouévag, 1fyouv 1nv npodoclav,
[..] &n&tn [..]- émiopxia, Topaxn Tfg tnv doAldinta, Tnv an&tnv, TV
dlLavolag, Bla rfyouv &pnayyh, TOpwolc £€mLopkiav, ThHv Tapaxhv, tnv Blav,
1fic Sltavolag mpdc olxTov. Kol TRV mpog Tov OlKTOV TOPWoLV.

Scholarios concludes with some more offspring of avarice; namely (illegal) raise of
prices, usury,*>° bribe, and theft.*!

In chapter 9, Scholarios addresses the relation of some sins to capital sins of different
genus. In fact, he keeps drawing from ST, 11# 11?¢, q. 118.

On the difference, p. 283%*% ST, 11211, g. 118 a. 8 ad 12

Totéov o¢ éttL gvia  .AEKTEOV- oUx  &VAYKN  TAC  Ouyatépag  TLVOQ

QUOPTAROTO €T LKOLVOVOUOoL QUUPTAPATOC YEVLIKOT nmpogc 16 autd 100 ndboug

nielool YEVLIKOTC Vévog &VAKELV:. TpOC Yap TO TéAog €voc mdboucg

AUOPTHUC L V... dUVATOV MOAAN TATTECOHUL QuoapTAuATA &AAOU YEVOUQ
évTa.

To support this thesis, Scholarios offers several examples, some of which derive
directly from Thomas’ ST. Specifically, murder is a mortal sin, as it deprives somebody of

148 vat. gr. 612, f. 417v5%8,

149 |bidem, f. 418v°-f. 419",

150 For the condemnation of usury by Scholarios in his On almsgiving and the Thomistic passages he consulted,
see J. A. DEMETRACOPOULOS, Scholarios’ On Almsgiving, cited n. 18, p. 149-152.

151 ScHoLARIOS, On the difference, p. 28314, This passage echoes to a certain extent THOMAS, ST, 112 I1%,
g.118a.8ad4: ot 3¢ Aévetal TIC &veAeUBepoc 1 Qe ldWAOG dLA 1O UmepBAAAe LY £V
1% Aoupévetrv. [..] Eva pev tpdmnov, el aloxpdc xkepdalvol 1 1@ ealAd Tiva Kol
JOUALKRY épya molelv OL' aveleubépuv TLVvEY mpdicnv, 1) 01L& 10 ued’ duoptioag
vivouévalg tLol mp&éeol kxepdaivelv, [..] f1 dL1d 10 xrepdaivelv €& éxelvou O
¢de Ll mpolxra dLddval, womep ol ToKOYAUeol [..]. Erepov d& tpdmov, el &dikwc
kepdalvolev f ToUC (AVTac BLaldusvol, domep ol Anotai.. (Vat gr. 612, f. 419v310),

152 vat. gr. 612, f. 419730-%2,
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life, the most precious good of humans.'>® At the same time, this is an action against God,
since it destroys one of his creatures.’> Moreover, false witness, which is a kind of fraud,
springs from covetousness, yet it is sometimes related to anger, envy or lust. So does perjury.

On the difference, p. 283%-2842 ST, 112 11%, q. 118 a. 8 ad 3'%°

Qooattwg N ToO pév Yetdog kol 1 Veudoupaptupla mepléxetal Und
TeudouxpTup (o v andtnv.

IPONYOUNEVRG  HEV ¢x Cf. also ST, l1211%, g.118 a. 8 arg. 1*¢ and ST, 112 11%, ¢. 118

TA¢ nisovefiagc a. 8ad1¥.
avioxel, €éxeL b&&é rmote

ouvnNuuévnv Kol v
opynv 1n 1TOvV 0BdOvVoVv 1
v &rkoAoocliov. Kol 1
¢rnLopkia ouolwg.

In the same vein, adultery falls under the genus of lust (luxuria); yet, it is also a
certain kind of rapine or theft, which falls under the genus of covetousness. Scholarios recalls
specific Thomistic passages.

On the difference, p. 284%* ST, 11211, g. 154 a. 8 5. .18

Kol 1§ potyela xotd H poiyela &pax GpLopévov Tl £1dog &oesAvelac éoTiv.

10 vévoc pév gotiv ST, 11211% q. 66 a. 3 c0.'>®

axodaoio, €xeL d& .mpdCc TOV TIhC KAomfjc Adyov 1pla ocuvipéyxouoiv- [..]

ouveleuypévnv v AelGtepov B¢ ¢oTLlv  év 1) THg Klomfjg AdOYw, KaOO
nheovellav- Gpunoayn dtaxkpivetal TV GAAOV  QpopInudtev TV RKAT&  TLVOC
v&po €0TLV 1 KAOHN* YVLIVouévwv mpoodnou, oomep 1toU @dvou 17 Th¢ poilxelog-
60ev Kol kol xata ToUto &ppdlel 1§ xAomf] 1O mepl 1A KIAPXTH
kAeyLyduoug ToUC elval. El Tic v&p 10 &ANOGTPLOV AdBoL, Amep oU KIHu&
ToL0oUTOUC KOAOUOL. TLV6C 0TV, &AAN'  OC uépog, olov el Tig &pélol

nérog, 1 wg mpdbowmov aUTlyd couvnuuévov, otlov el
vuvalka 1 Ouvatépa &eelAeTto, oUK &xel 1dLtov Adyov
KAoufic.

ST, 112112, 118 a. 4 c0.1%

LOELOOA LG 0TIV Ad(IKRWC TLVAX AouRdvelv Td AANOTPLA T
Katéxetlv, & €otLlv apmnayfic 1 xiomfjg, & elol 1mpocg

B&vaTov QUAPTAUATO...

Scholarios remarks that the seven capital vices and their offspring can be cured by
their opposite virtues and their offspring.!®* The examples he offers fall mostly under
Thomas’ classification. It will suffice to present just two of them.

153 ScHOLARIOS, On the difference, p. 2833334, This echoes THOMAS, ST, I 11%, ¢. 73 a. 3 co. For the text, see
supra n. 98 and 100.

154 SCcHOLARIOS, On the difference, p. 283343,

15 vat. gr. 612, f. 419",

156 |bidem, f. 418v3°-f. 419", For the text, see supra n. 149,

157 Ibidem, f. 4197%%2, For the text, see supra n. 152.

18 vat. gr. 611, f. 75617,

159 E. M. KALOKAIRINOU, Gwud& AxkuUiLvdToUu. ZoUuua @OcoAoy.xd,citedn. 112, p. 17131,

160 vat. gr. 612, f. 4171719,

161 SCcHOLARIOS, On the difference, p. 2841912, Thomas includes the seven deadly sins into an Aristotelian
scheme, in which virtues are seen as moderate habits, whereas vices constitute habits lacking moderation
(E. C. SWEENEY, Aquinas on the Seven Deadly Sins, cited n. 43, p. 85, 88, 90-94).
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First, sobriety (or vigilance) and abstinence both oppose gluttony, since they
constitute parts of temperance.

On the difference, ST, 12112, q. 146 pr.1%
p. 2841 Eeeéfic OGewpntéov &v ein mepl 1OV €I1dLKOV pepdv  THC
1] vootpipopyig ocwepooctvng. Kal mpdtov, nepl ¢éxelvev & elol mepl TdQ

[viz. TV olTlewv ndovdc. [..] Hepl 10 mpdTov Bewpniéov &v €in
aviixkelTol] nepl TH¢ éykpateliac Tfjg mepl 1t olTla kol motd. [..]
VAT L g kKol AegUtepov, mepl 1fij¢ €vepyelag aUTfig, 1§ €01l vnotela.
EVKPATE LK. Tpltov, mepl TOU &vIlxkelpévou taUtn n&boug, Omep €0TLV

) YOoTIpLluopyla.
ST, 112 11%, g. 149 a. 2 s. c.163
.0 MaxkpbBLlog Ti6noL TRV VviPLy €idLkOV pépoc ocwppoolvng.

Second, subjugating desires, and purity both oppose lust.

On the difference, p. 28411 ST, 112 112, g. 151 pr.'%*
f AKOAC (& [viz. EBoeeifjc Beswpntéov &v ein mepl [..] moapbeviag, 1 €01l
GvtixkeltTat] dovAwolg pépoc ayvelioag. Tpltov, mepl axoAooliag, omep €otl
TV ETILOUN LRV kal n&bog aviikelipevov Tf ayvela.
kabopdIng. ST, 112 112, g. 151 a. 1 co.1®

LTO ThHc ayvelag ovoupa elAnmtal €x 1ToU TNV émiLdupiav

L& 10U Adyou cwepovileobal.

However, once a vice is committed, penitence is the only cure. This time Scholarios
modifies the tripartite model of penitence exhibited above.'®® In this case, humility in spirit
substitutes confession as a sine qua non for a true confession of sins. On the other hand,
satisfaction is analysed to endurance towards temptations and mercy for neighbour; both of
these “tasks” must be performed within soul as well as in deeds. The result of penitence is
threefold: reconciliation with God, forgiveness of sin and grace for the penitent.’®” At this

point, Scholarios’ analysis is complete. The text ends with a typical doxology to God.®

I1l. — DATE OF SCHOLARIOS’ ON THE DIFFERENCE

M. Jugie dated the On the difference in the period 1457-1470,° noting that “il aura
sans doute été compose au monastére du Prodrome, a une date qu’il nous est impossible de

162 vat. gr. 611, f. 48v1318,

163 |pjdem, f. 587.

164 1pidem, f. 60v36-37,

165 1pidem, f. 612,

166 See supra, p. 000.

167 SCHOLARIOS, On the difference, p. 284622,

188 |bidem, p. 2842223,

189 |, PETIT, X. A. SIDERIDES, M. JUGIE (eds), (Euvres complétes de Gennade Scholarios, VIII, Paris 1936,
p. 18*.
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fixer présentement”.!’® Accordingly, F. Tinnefeld assumed that the On the difference has
possibly been composed during Scholarios’ stay at Prodromos monastery.1’* Most recently,
C. Kappes attempted a conjecture by dating the text ca. 1457-1460/1464.172

However, Jugie’s remark is much too vague to set the basis for dating the text.
Moreover, Tinnefeld’s and Kappes’ conjectures seem to be mostly based on the fact that
Scholarios’ On the primal worship of God,*”® which follows the On the difference in Paris.
gr. 1289,4 was written at the Prodromos Monastery in 1458, according to Scholarios’
autograph note: ¢v tfj povii toU IIpodpdupou €v 1§ dpel TOU Mevolkéwg:
_cyEg” (= 1458).17 still, the aforementioned note refers exclusively to the On the primal
worship of God. In fact, the manuscript preserves Scholarios’ works produced at different
times and in various places,'’® while several works (including the On the difference) bear no
relevant information. Thus, the connection of the On the difference with Prodromos
monastery is not sustainable on such evidence.

On the other hand, Scholarios has divided his Tivaé tdv éumeptexouévov
1§ BiBAlw toUTW ouyypauudtwv in f. IV into works before and after the fall of
Constantinople; the On the difference is classified into the latter. This indicates that the text
was composed after 1453. Yet, the text of the On the difference in Paris. gr. 1289 is copied
by another manuscript, since it bears text written supra lineam!’” or supplemented in
margine.}’® Such a case is not a unicum in Paris. gr. 1289.1”° To put forth an example,
Scholarios’ Excerpts from Theodoret’s Remedy for the Greek Maladies, preserved in the
ff. 195Y-197" of this exact manuscript, is a copy, the archetype of which was composed
between 1443/1444 and 1453/1454 or (less probably) between 1439 and 1443/1444 as part of

0L, PETIT, X. A. SIDERIDES, M. JUGIE, Euvres complétes, IV, cited n. 2, p. XvI.

1 F, TINNEFELD, Georgios Gennadios Scholarios, cited n. Errore. Il segnalibro non & definito., p. 506.
Scholarios’ first stay at the Monastery of Prodromos (1457/1458) was temporary, while the second one was
definitive (M.-H. BLANCHET, Georges-Gennadios Scholarios, cited n. Errore. Il segnalibro non e definito.,
p. 189, 217, 467).

172 C. KapPPES, A Narrative for the Reception of Seven Sacraments, cited n. 131131, p. 495 (and n. 127).

113 Greek title: Hepl 1hic medinge 100 OoU Aatpeiag, 5 VvOUOG eUAYYEALKOC €V
ém toug, in L. PETIT, X. A. SIDERIDES, M. JUGIE, Euvres complétes, IV, cited n. 2, p. 236-264.

174 Paris. gr. 1289, ff. 138"-155".

5. PETIT, X. A. SIDERIDES, M. JUGIE, (Euvres compleétes, IV, cited n. 2, p. XvI, 236, apparat. crit.

16 E.g. Paris. gr. 1289, f. 19" Aveyvdobn év Baciieiolg [..] €nl Twd&vvou BaclAiéwg; f. 37"
Eypden &Te &vexdpnos ToU modAaTiou xal THG poviic 1ol¥ MaviokpdT1opog, &v 1§
npdtepov Prel KOOPWLKOC kol [..] froipdleto mpdc 10 povoax tkdv oxijupa; f.450
AveyvHobn év T poviy tfic IepLlPAénTou TO mpdiov, mHapdViog¢ ToU BaCLAEWG
Kwvotavtivou; f.81" Eypd&en £V 0 MOV Th¢ Hoppoakoap {oTou &V
Kovotovtivoundie t; .95 Ev tff povi toU Tiplou IMpodpduou; f. 103" Eypden v 1§
bpel t1OoU Mevolkéwng 1§ npodc talc deppalg; f.118" Tevvadiou povaxold kol
Hatplépxou 1OV T0oU XplLotoU mevAtwv Iepl 1fic poédvnge o6doT npdc v ocwinplav
TOV &vopdnov. Juveypden o0& KAl &ppof Lk®G Hpunvetdn petd 1&g [..] dLtodréfelc
é¢v 19 matplapxeie yevouévag; f.138"Tevvadiou povaxolU [..] év 1§ (dLaoud avtol
- év T povii 1ol Mpodpduou év 1) Opel 10U Mevolkéwg ,gyEc” (= 1458).

17 Paris. gr. 1289, f. 132",

178 |bidem, ff. 132", 133", 134", 135".

179 Cf. also Scholarios’ autograph note on his Sermon on the Transfiguration of Jesus Christ (Aéyo¢ eic¢
Qv &ylav 10U Kupiou nudv InocolU XpiotoU upetoaudpewodtv) in the lower margin of f. 19"
eUpnTal ¢€v 1] Oecoarovikn €v PBLPAle petd TNV GAWOLV KAl peteypden €xelbev.
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Scholarios’ arsenal against Plethon.!® Still, it is classified into the post-1453 works in
Scholarios’ list. Though, it lacks any specific information on the date and place of its
composition, as in the case of the On the difference. In this respect, it is questionable whether
Scholarios’ criteria of classification include transcription or revision of texts, as well.
Therefore | tend to accept 1453 as a terminus post quem for the composition of the On the
difference, but with some hesitation.

On the other hand, the sources of the On the difference have to be taken into account.
As J. A. Demetracopoulos has shown,*8! Scholarios composed his Compendium of ST, I2 112
at a certain time between 1443/1445 and 1458/1459. Given that the production of this
Compendium aimed to facilitate Scholarios’ access to ST, 12 11, it seems less plausible to
assume that he continued to use his undoubtedly grand manuscript of ST, 12 112,182 if an
abbreviated and much more “user friendly” text was already available. Yet, in the On the
difference, Scholarios did not use his Compendium of ST, 12 11%¢, but a (still unidentified)
manuscript preserving the entire, as it seems, text of ST, 12 11%, Consequently, 1458/1459 may
constitute a terminus ante quem for the On the difference.

Nevertheless, one may raise the possibility that Scholarios returned to some
Scholastic material he had gathered in his youth, given that he had gained access to Thomistic
and Scotistic material very early, before the Council of Florence. True, Scholarios’ interest in
Thomas’ works is attested already in the first half of 1430’s,'®% and as early as 1436 or shortly
after'8* he obtained a copy of ST, II? 11® (Paris. gr. 1237).185 On the other hand, the first
traces of Scotus’ arguments in Scholarios’ works are dated before the Council of Florence.®®
It was a time when Mark Eugenikos, Scholarios” mentor, utilized Scotus against Thomas in
his Capita Syllogistica,'® in the context of his preparation for the Council.!® In such a
context, Scholarios’ use of Scotistic arguments regarding the tripartite penitence may be
directly related to Mark Eugenikos’ “conciliar arguments that satisfaction is not absolutely
part of penance”.8® This in conjunction with the use of Scotus by both Scholarios and Mark

180 P, C. ATHANASOPOULOS, Scholarii Excerpta ex Theodoreti Episcopi Cyrensis ‘Graecarum Affectionum
Curatione’: editio princeps, REB 73, 2015, p. 161-188, here p. 166-172, apparat. crit., passim; 180-186.

181 3. A. DEMETRACOPOULOS, Scholarios’ On Almsgiving, cited n. 18, p. 157-161, 167.

182 The entire text of the Greek translation of THOMAS, ST, I? 1% covers more than 470 ff. in the impressive
manuscript Marc. gr. Z 147 (415 x 300 mm; 32-351.); cf. E. MIONI, Bibliothecae Divi Marci Venetiarum
Codices Graeci Manuscripti. I, Thesaurus Antiquus, Codices 1-299, Rome 1981, p. 207-208.

18 L. PETIT, X. A. SIDERIDES, M. JUGIE, (Euvres complétes, VI, cited n. 169, p. 16™; J. A. DEMETRACOPOULOS,
Latin Philosophical Works Translated into Greek, cited n. 27, p. 826; IDEM, Scholarios’ On Almsgiving, cited
n. 18, p. 166.

18 3, A. DEMETRACOPOULOS, Scholarios” On Almsgiving, cited n. 18, p. 159, 167.

185 This manuscript preserves a full version of Demetrios Kydones’ translation of THOMAS, ST, 112 11 up to
g. 65 a. 2 (end of f. 222Y). From that point onwards Scholarios abbreviated the text, beginning from q. 65 a. 1
(cf. J. A. DEMETRACOPOULOS, Scholarios’ On Almsgiving, cited n. 18, p. 159, 167).

186 3. MONFASANI, The Pro-Latin Apologetics of the Greek Emigrés to Quattrocento ltaly, in A. RIGO,
P. ERMILOV, M. TRizIO (eds), Byzantine Theology and its Philosophical Background (Bul&vtiog 4),
Turnhout 2011, p. 160-186, here p. 165-168.

187 See P. C. ATHANASOPOULOS, Bessarion of Nicaea vs. Mark Eugenicus: On the Thomistic principium
individuationis in material composites, in D. SEARBY (ed.), Never the Twain, cited n. 18, p. 77-91, here p. 80-82.
188 J. MONFASANI, The Pro-Latin Apologetics, cited n. 186, p. 167-168.

189 C. KAPPES, A Narrative for the Reception of Seven Sacraments, cited n. 131, p. 497.

26



as part of their preparation for the Council of Florence, may indicate that some Scholastic
material used in the On the difference predates the Council.

On the basis of the available data, it seems more probable that the On the difference
was composed after 1453 and quite probably before 1458/1459. Whether Scholarios relied on
some already existing notes of his own on the topic of sin or he read some “new” Thomistic
manuscripts remains a riddle.

V. — SCHOLARIOS’ NECESSARY QUESTIONS AND ON THE DIFFERENCE

As shown, the On the difference is a “treatise” (a set of notes) on ethics, based on
Thomas’ ST and amplified by Scholarios’ interpretation and examples. Such a case is not
unique in Scholarios’ corpus. As has been pointed out,*® another set of notes under the title
Necessary guestions contains Thomistic material deriving from ST, I 1%, Strikingly enough,
there are several concordances between the two texts of Scholarios.’®® For example, the
aforementioned Thomistic exposition of the seven capital sins and their offspring appears in
Scholarios’ Necessary questions, as well.

On the difference, p. 2813%% Necessary questions, p. 30842

OtL &¢ pillal m&vitev eV Tiveg kol méool ol  pillal 1 xopupal IOV
AuaPTNUATOV entd:  Guoptnudtev; Ipdtov audptnud €oTLlv Unepneov (o
unepnoav (o, podévoc, [..]. AeGtepov, O ¢B6vogc [..]. Tpltov, 1 dpvh
opvyn, akndioa, [..]. TéTapIOV, N axrndia [..1. [Iéumntov, 0
pLAopyuploa, voaoiplLupopyla oliapyvpla [..]. Extov, 1 vyootiptlpopylo [..].
Kol &roAoolo- ERdouov, 1 arodAoolio.

Here are two more examples relevant to the vices of pride and covetousness,
respectively.

On the difference, p. 28247 Necessary questions, p. 308%7

Kal ¢oT L nev av1n [scil. N Hpdtov audpinud €otLv vnepneov o rol
vnepnoov o] apxn navioc pllo pév moavids  QPAPTAPATIOS, WUATNE
auapthuatog, (dlwg d& oavioxouolv d& (dlwg €Ootd TLVOV KAKLOV: €lol O
&m’ aUTHC  KOPTmOl  KAKL®Y  OoUToLl- oQUIOL:® &vumotafial, &halovelal,

bdvunotafia, &ralovela, uvndkplolLg, vundkploilg, &xpaoioa, melopa, diyxdvola

&rpooia, nelopo, dLxdvolLa kal xol vewteplopdg.

VERTEPLOPOS. Necessary questions, p. 3081719

On the difference, p. 283> Méuntov, 1B @LAdpyupia, NO¢ OUYATEéPEC
Koprol && autfic: mpodoola [..]- elolv é&mi&, aUtoal: npodocia, &éAoc,
d6rog [..]+ &m&tn [..]+ ¢émiopklca, amdtn, ¢mLopkia, Tapaxn SlLavolag,
Tapaxn tfic dilavolag, Bla 1nyouv Bla Kol TOPWo L C dlLavolag infelely

&pmoyh), mOpwolc TAC dlovolag mpdC OLKTOV.

190 See SCHOLARIOS, Necessary questions, cited n. 25, and L. PETIT, X. A. SIDERIDES, M. JUGIE, Euvres
complétes, 1V, cited n. 2, p. XIX; F. TINNEFELD, Georgios Gennadios Scholarios, cited n. Errore. Il segnalibro
non é definito., p. 506.

191 G. PoDskALSKY (Die Rezeption, cited n. 17, p. 311, n. 34) drew a parallel between On the difference, p. 282
sqq. (8, 6 sqq.) and Necessary questions, p. 3072°-308%°, which is only partly true.
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olKTOV.

The astonishing coincidence of such passages!®? indicates a relation between the On
the difference and Necessary questions. However, both texts preserve their own Thomistic
material, as well. For example, only the Necessary questions'®® preserves Bernard of
Clairvaux’s (1090-1153)%% twelve degrees of pride,'®® as cited in Thomas ST, 112 11%, g. 162
a. 4 arg. 4.1% On the other hand, the Thomistic argumentation on circumstances as a criterion
for defining the gravity of sins, which is expounded in the On the difference,*’ is absent from
the Necessary questions. This precludes the dependence of these texts in either direction.
Besides, there are slight differences in the Thomistic text they share in common, as well.

On the difference, p. 282232 Necessary questions, p. 308%1°

..ndovn &V 101¢Q ouppaivouot 1% ndovn Ev 101¢ ouuBaivouot 0
niAnociov duokdAolg kKol AUnNn éml Tolg¢ mnAnociov duokdAolg kol BAlyLg  év
KOA®C oUT® ouppalvouctv. 101¢ gUTUX®BG aut®d oupPalvouotiv.

On such evidence, the connection between the two texts is rather loose. Therefore it is
more plausible to assume that in both cases Scholarios has drawn material from a common
source, i. e. the Greek translation of Thomas’ ST, I 11%1% instead of speculating about a
direct partial dependence of the one text upon the other. Yet, which text was composed first is
still questionable.'®®

192 Additionally, the On the difference, p. 282222 p. 282%7-3%; p. 282%-37; p. 283'%18; p. 283%-28 corresponds to
SCHOLARIOS, Necessary questions, cited n. 25, p.308%; p.308'12; p.308%%16; p.308%-2% p.308%%
respectively.

193 SCHOLARIOS, Necessary questions, cited n. 25, p. 3082739,

194 G. LoBRICHON, Chronologie des ceuvres de saint Bernard de Clairvaux, in Bernard de Clairvaux. Histoire,
mentalités, spiritualité, Colloque de Lyon-Citeaux-Dijon (SC 380), Paris 1992, p.32-41, here p. 32, 40;
R. PAsNAU and C. VAN DYKE, Appendix C: Biographies of Medieval Authors, in R. PASNAU and C. VAN DYKE,
The Cambridge History, Il, cited n. 27, p. 833-996, here p. 856.

1% BERNARD DE CLAIRVAUX, Liber de gradibus humilitatis et superbiae, 10-21, ed. J. LECLERCQ and
H. M. RocHAIs, Bernard de Clairvaux. Tractatus et opuscula (Sancti Bernardi opera 3), Rome 1963, p. 13-59,
here p. 38-55.

196 vat. gr. 611, f. 9962 E1 | eUplokovial kKol &AAKL dlalpécelc Umepneavioag: SioaLpel
vap & AvcéApog (sic) 10 1f¢ vnmepneoviog UPepa Aéyov OTL 1) péEV €o0TLV €V Tf
BeAfoetl, 1 d& £€v Adyw, 1 O& ¢év mphfel. AANNX xal O Mnepv&dpdog 1i6noL dddexa
BaBuoUug Unepneaviag ol elol meprepyla, dravoloag xroueding, AGAVAPROCTIOQ
eUppooUvn, &GAolove la, (dLoppubuia, olnotig, andévo La, ¢xdixnolLg TRV
AQUOPTNUATOV, HTenAxcuévn €fopoAdynoilg, &mootoacica, &deia TOoU Guaptdvelv, €£6o¢
<>

197 See supra p. 000.

198 Yet, Jugie remarked that several passages of the Necessary questions derive from Scholarios’ Compendia of
Thomas’ Summae (L. PETIT, X. A. SIDERIDES, M. JUGIE, Euvres complétes, 1V, cited n. 2, p. Xix). However,
given that this is not the case with the On the difference, the provenance of Thomistic sources in the Necessary
questions has to be scrutinized.

19 F. TINNEFELD (Georgios Gennadios Scholarios, cited n. Errore. 1l segnalibro non & definito., p. 506) dated
the Necessary questions after 1464, considering Jugie’s remark on the source of Scholarios’ Necessary questions
(see n.190 and n.198) and the dating of Scholarios’ Compendium of ST, I2 112 in 1464 (L. PETIT,
X. A. SIDERIDES, M. JUGIE, Euvres completes, VIII, cited n. 169, p. 19%). Nevertheless, such a dating entails
that Scholarios could not have access to any other version of ST, 12 1%, apart from his relevant Compendium.
However, this is not the case with the On the difference, as shown. Thus, the aforementioned assumption has to
be verified. Moreover, if Scholarios utilized his Compendium of ST, 12 11%¢, the new dating proposed by
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V. — EPILOGUE

The available data suggest that the On the difference belongs most probably to the
period after the fall of Constantinople. The text is heavily indebted to Thomas’ arguments on
the venial and mortal sins as expounded in his ST, I? 11** and 11* 11*. Certainly, the case of the
On the difference is not a unicum; Scholarios integrated Thomistic ethics in certain of his
texts, as the Necessary questions and the sermons On almsgiving and On fasting.?%
Scholarios drew his Thomistic material from some undefined manuscripts, which most
probably preserved the entire text of ST, 12 112 and 112 11%. Moreover, the Dominicans of Pera
may have offered Scholarios material relevant to penitence; still, it is uncertain whether such
material includes information on the Thomistic view on penitence expounded in ST, II2. In
any case, Scholarios’ reception of Thomistic material is adapted to the needs of his
argumentation. In this respect, the mode of reception may be an allusion, abbreviation,
paraphrase or even verbatim citation in certain cases. However, Scholarios felt free to deploy,
interpret or even adapt Thomas’ arguments on the premise that the produced text will not
oppose the Orthodox faith. Accordingly, he adopted Scotistic arguments in the case of
penitence, in order to tacitly refute the doctrine of Purgatory. To the best of my knowledge,
Scholarios is the first Byzantine author to adopt a Thomistic in core (and in a certain case
Scotistic) hamartiology.

To argue that Scholarios’ works need a new critical edition seems trivial.?®! Yet, it
should be remarked that Procopios Nazianzenos’ paraphrase of Scholarios’ On the difference
into post-Byzantine Greek along with the phonetic transcription of its Turkish translation
constitute peculiar cases of the indirect tradition (reception) of Demetrios Kydones’ Greek
translation of Thomas Aquinas’ ST.

APPENDIX

THOMISTIC SOURCES IN SCHOLARIOS’ ON THE DIFFERENCE

J. A. DEMETRACOPOULOS (Scholarios’ On Almsgiving, cited n. 18, p. 157-161, 167) transposes the terminus post
quem for the Necessary questions many (or at least several) years before.

200 3. A. DEMETRACOPOULOS, Scholarios’ On Almsgiving, cited n. 18, p. 134-152.

201 The On the difference is no exception. Apart from the significant number of manuscripts, which were not
used in Jugie’s edition, and the untraced sources, the text suffers from certain misreadings and erroneous
punctuation, as well. A few examples: p.274%5%] ¢y 1§ évepyela ¢@Beipetal & Abyoc 1fig
SLTARC &y&mng<,> TAC T 6§ dnAovoTL o@eLliopévnc..; P.2779] uév yapo codex: pév
Jugie; p. 278%] Epetfic 6cwpntéov &v ein[,] otL.. To a certain extent the same holds true for the
Necessary questions.
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This is a list of Thomistic passages used in Scholarios’ On the difference.?’? Given
that there are continuous allusions to Thomas’ text, the following list cannot be exhaustive.
Enriching this list is up to the next editor of the On the difference.

SCHOLARIOS, On the difference

Title 1-2, p. 2741213
Chapter 1 6-9, p. 2741922
11-13, p. 274%-%
25-26, p. 2758
29-31, p. 275113
31-33, p. 275115
Chapter 2 2-6, p. 2754721
5, p. 2752
6-26, p. 275%'-p. 276°

9-26, p. 275%-p. 276°
20-21, p. 275%36
Chapter 3 1-7, p. 276512

7-19, p. 276122
8-9, p. 2761314
19-22, p. 276227
23-24, p. 276252
24-25, p. 27629

Chapter 4  1-4,p. 27633
11-15, p. 2775°
17-24, p. 277418
25-26, p. 277102
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